The Project Gutenberg EBook of Jeremiah by George Adam
Smith

This eBook is for the use of anyone anywhere at no cost
and with almost no restrictions whatsoever. You may copy
it, give it away or re-use it under the terms of the Project
Gutenberg License included with this eBook or online at
http://www.gutenberg.org/license

Title: Jeremiah

Author: George Adam Smith

Release Date: November 28, 2008 [Ebook 27351]
Language: English

***START OF THE PROJECT GUTENBERG EBOOK
JEREMIAH***


http://www.gutenberg.org/license

Jeremiah

Being The Baird Lecture for 1922
By

George Adam Smith
New York
George H. Doran Company
1924



Contents

Dedication. . . ... ... . ... ... ... . 2
Preface. . . . . . . . . . ... 3
Preliminary. . . . . .. .. .. .. ... ... .. ..., 5
Lecturel. The Man And TheBook. . . . . . ... ... .. 7
Lecturell. ThePoet. . .. . ... ... .. .. ..... 27
Lecture Ill. The ProphetHis Youth AndHis Call. . . . . 55
Lecture IV. The Prophet In The Reign Of Josiah. . . . .72
1. His Earliest Oracles. (Il. 2-IV.4) . . ... ... .. 72
2. Oracles on the Scythians. (With some others: IV.
5-VI.29) . . . . 88
3. Jeremiah and Deuteronomy. (Chs. VII, VIII. 8, XI.L07
Lecture V. Under Jehoiakim. . . . . . ... ... .... 128
1. From Megiddo to Carchemish, 608-605. . . . . . 128
2. Parables. (XIII, XVHI-XX, XXXV.) . . . ... ... 142
3. Oracles on the Edge of Doom. (VII. 16-XVIII
passimXXIl, XLV.) . ... .. ... ...... 150
Lecture VI. To The End And After. . . . . . . . ... .. 181
1. The Release of Hope. (XXIV, XXIX.)) . . . . . .. 183
2. Prophets and Prophets. (XXIIl. 9-32, XXVII-XXIX,
etC.) . . . . 190
3. The Siege. (XXI, XXXI-XXXIV, XXXVII,
XXXVIL) oo 205
4. And After. (XXX, XXXI, XXXIX-XLIV.)) . .. .. 223
Lecture VII. The Story Of HisSoul. . . ... ... ... 242

1. Protest and Agony. (I, IV. 10, 19, VI. 11, XI.
18-XIl. 6, XV. 10-XVI. 9, XVII. 14-18, XVIII.
18-23,XX.7-18)) . . . .. ... 242

2. Predestination. (I, XVIll,etc.) . . ... ... ... 256

3.Sacrifice. . . ... o 260



iv Jeremiah

Lecture VIII. God, Man And The New Covenant. . . . .268

1.God.. . . ... 268

2. Man and the New Covenant. . . . . ... .. .. 281
Appendix I. Medes And Scythians. . . . .. ... ... 291
Appendix Il. Necoh's Campaign. . . . . .. ... ... 294
IndexOf Texts. . . . ... ... . ... ... ...... 295
Index Of Names And Subjects. . . . . ... ... ... 311

Footnotes . . . ... . . . . . . . ... ... . ... 321



v



Dedication.
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Preface.

The purpose and the scope of this volume are set forth in the
beginning of Lecture I. Lecture Il. explains the various metrical
forms in which | understand Jeremiah to have delivered the
most of his prophecies, and which | have endeavoured, however
imperfectly, to reproduce in English. Here it is necessary only to
emphasise the variety of these forms, the irregularities which are
found in them, and the occasional passage of the Prophet from
verse to prose and from prose to verse, after the manner of some
other bards or rhapsodists of his race. The reader will keep in
mind that what appear as metrical irregularities on the printed
page would not be felt to be so when sung or chanted; just as is
the case with the folk-songs of Palestine to-day. | am well aware
that metres so primitive and by our canons so irregular have been
more rhythmically rendered by the stately prose of our English
Versions; yet it is our duty reverently to seek for the origingdii
forms and melodies of what we believe to be the Oracles of God.
The only other point connected with the metrical translations
offered, which need be mentioned here, is that | have rendered
the name of the God of Israel as it is by the Greek and our own
Versions—The Lord—which is more suitable to English verse
than is either Yahweh or Jehovah.

The text of the Lectures and the footnotes show how much |
owe to those who have already written on Jeremiah, as also in
what details | differ from one or another of them.

| have retained the form of Lectures for this volume, but | have
very much expanded and added to what were only six Lectures
of an hour each when delivered under the auspices of the Baird
Trust in Glasgow in 1922.
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Preliminary.

First of all, | thank the Baird Trustees for their graceful
appointment to this Lecture of a member of what is still, though
please God not for long, another Church than their own. | am
very grateful for the privilege which they grant me of returning
to Glasgow with the accomplishment of a work the materials for
which were largely gathered during the years of my professorship
in the city. The value of the opportunity is enhanced by all that
has since befallen our nation and the world. The Great War
invested the experience of the Prophet, who is the subject of
this Lecture, with a fresh and poignant relevance to our own
problems and duties. Like ourselves, Jeremiah lived through
the clash not only of empires but of opposite ethical ideals,
through the struggles and panics of small peoples, through long
and terrible fighting, famine, and slaughter of the youth of
the nations, with all the anxieties to faith and the problems of
Providence, which such things naturally raise. Passionate for
peace, he was called to proclaim the inevitableness of war, in
opposition to the popular prophets of a false peace; but laterdog
had to counsel his people to submit to their foes and to accept
their captivity, thus facing the hardest conflict a man can who
loves his owr—between patriotism and common sense, between
his people's gallant efforts for freedom and the stern facts of
the world, between national traditions and pieties on the one
side and on the other what he believed to be the Will of God.
These are issues which the successive generations of our race are
called almost ceaselessly to face; and the teaching and example
of the great Prophet, who dealt with them through such strenuous
debates both with his fellow-men and with his God, and who
brought out of these debates spiritual results of such significance
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for the individual and for the nation, cannot be without value for
ourselves.

[003]



Lecture I.

The Man And The Book.

In this and the following lectures | attempt an account and
estimate of the Prophet Jeremiah, of his life and teaching, and
of the Book which contains thembut especially of the man
himself, his personality and his tempers (there were more than
one), his religious experience and its achievements, with the
various high styles of their expression; as well as his influence
on the subsequent religion of his people.

It has often been asserted that in Jeremiah's ministry more than
in any other of the Old Covenant the personality of the Prophet
was under God the dominant factor, and one has even said that
“his predecessors were the originators of great truths, which he
transmuted into spiritual lifé> To avoid exaggeration here, we
must keep in mind how large a part personality played in their
teaching also, and from how deep in their lives their messages
sprang. Even Amos was no mereice crying in the wilderness
The discipline of the desert, the clear eye for ordinary facts and

the sharp ear for sudden alarms which it breeds, along wikda
the desert shepherd's horror of the extravagance and cruelties
of civilisation—all these reveal to us the Man behind the Book,
who had lived his truth before he uttered it. Hosea again, tells
the story of his outraged love #% beginning of the Word of the
Lord by him And it was the strength of Isaiah's character, which,
unaided by other human factors, carried Judah, with the faith
she enshrined, through the first great crisis of her history. Yet

L A. B. Davidson.
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recognise, as we justly may, the personalities of these prophets
in the nerve, the colour, the accent, and even the substance of
their messages, we must feel the still greater significance of
Jeremiah's temperament and other personal qualities both for
his own teaching and for the teaching of those who came after
him. Thanks to his loyal scribe, Baruch, we know more of the
circumstances of his career, and thanks to his own frankness, we
know more of his psychology than we do in the case of any of
his predecessors. He has, too, poured out his soul to us by the
most personal of all channels; the charm, passion and poignancy
of his verse lifting him high among the poets of Israel.

So far as our materials enable us to judge no other prophet
was more introspective or concerned about himself; and though
it might be said that he carried this concern to a fault, yet

fault or none, the fact is that no prophet started so deeply
from himself as Jeremiah did. His circumstances flung him in
upon his feelings and convictions; he was constantly searching,
doubting, confessing, and pleading for, himself. He asserted
more strenuously than any except Job his individuality as against
God, and he stood in more lonely opposition to his people.

Jeremiah was called to prophesy about the time that the
religion of Israel was re-codified in Deuteronosmyhe finest
system of national religion which the world has seen, but only
and exclusively national-and he was still comparatively young
when that system collapsed for the time and the religion itself
seemed about to perish with it. He lived to see the Law fall,
the Nation dispersed, and the National Altar shattered; but
he gathered their fire into his bosom and carried it not only
unguenched but with a purer flame towards its everlasting future.
We may say without exaggeration that what was henceforth
finest in the religion of Israel had, however ancient its sources,
been recast in the furnace of his spirit. With him the human unit
in religion which had hitherto been mainly the nation was on
the way to become the individual. Personal piety in later Israel
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largely grew out of his spiritual strugglés. [006]

His forerunners, it is true, had insisted that religion was an
affair not of national institutions nor of outward observance,
but of the people's heartby which heart they and their hearers
must have understood the individual hearts composing it. But,
in urging upon his generation repentance, faith and conversion
to God, Jeremiah's language is more thorough and personal than
that used by any previous prophet. The individual, as he leaves
Jeremiah's hands, is more clearly the direct object of the Divine
Interest and Grace, and the instrument of the Divine Will. The
single soul is searched, defined and charged as never before in
Israel.

But this sculpture of the individual out of the mass of the
nation, this articulation of his immediate relation to God apart
from Law, Temple and Race, achieved as it was by Jeremiah
only through intense mental and physical agonies, opened to him
the problem of the sufferings of the righteous. In his experience
the individual realised his Self only to find that Selits rights,
the truths given it and its best service for Gebaffled by
the stupidity and injustice of those for whom it laboured and
agonised. The mists of pain and failure bewildered the Prophet
and to the last his work seemed in vain. Whether or not he himself
was conscious of the solution of the problem, others reached it
through him. There are grounds for believing that the Figure [@f7]
the Suffering Servant of the Lord, raised by the Great Prophet of
the Exile, and the idea of the atoning and redemptive value of His
sufferings were, in part at least, the results of meditation upon
the spiritual loneliness on the one side, and upon the passionate
identification of himself with the sorrows of his sinful people on
the other, of this the likest to Christ of all the prophéts.

2 A. B. Davidson.“Without Jeremiahi,says Wellhauserfthe Psalms could
not have been composéd.
3 Cp. e.g. Jer. xi. 19, with Is. liii. 7; and see Grotitig\nnotata ad Vetus
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For our knowledge of this great lifethere was none greater
under the Old Covenantwe are dependent on that Book of
our Scriptures, the Hebrew text of which bears the simple title
“Jeremial.

The influence of the life and therefore the full stature of
the man who lived it, stretches, as | have hinted, to the latest
bounds of Hebrew history, and many writings and deeds were
worshipfully assigned to him. Thus the Greek Version of the
Old Testament ascribes Lamentations to Jeremiah, but the poems
themselves do not claim to be, and obviously are not, from
himself. He is twice quoted in Il. Chronicles and once in Ezra,
but these quotations may be reasonably interpreted as referring to
prophecies contained in our book, which were therefore extant
before the date of the Chroniclér.Ecclesiasticus XLIX. 6-7
reflects passages of our Book, and of Lamentations, as though
equally Jeremiah's, and Daniel IX. 2 refers to Jeremiah XXV.
12. A paragraph in the Second Book of Maccabees, Ch. II. 1-8,
contains, besides echoes of our Book of Jeremiah, references to
other activities of the Prophet of which the sources and the value
are unknown to us. But all these references, as well as the series
of apocryphal and apocalyptic works to which the name either
of Jeremiah himself or of Baruch, his scribe, has been attathed,

John Skinner;Prophecy and Religiohp. 351.

411. Chron. xxxvi. 21 (with a reference to Lev. xxvi. 34, 35) and 22, 23, the
latter repeated in Ezra i. 1-2. Duhm, indeed, but on insufficient grounds, thinks
the former citation, because of its reference to Leviticus, cannot be from our
Book of Jeremiah but is from a Midrash unknown to us; yet the chronicler's
was the very spirit to associate a Levitical provision with Jer. xxix. 10; cp.
xxv. 9-12. The other quotation Duhm refers to some part of Is. xl. ff. (xliv.
287?) as though this had at one time been attributed to Jeremiah.

5 In the Apocrypha proper, (¥Baruch to which is attached (2)The Epistle
of Jeremy warning the Jews of Babylon in general and conventional terms
against idolatry. Apocalyptic writings, (3)Apocalypse of Baruch,(4) (5)
and (6) three othetApocalypses of Baruch,(7) “The Rest of the Words
of Baruch] or “Paralipomena Jeremige(8) “Prophecy of Jeremigh.For
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only reveal the length of the shadow which the Prophet's figure
cast down the ages, and contribute no verifiable facts to gup)
knowledge of his career or of his spiritual experience.

For the actual life of Jeremiah, for the man as he was to
himself and his contemporaries, for his origin, character, temper,
struggles, growth and modes of expression, we have practically
no materials beyond the Canonical Book to which his name is
prefixed®

Roughly classified the contents of the Book (after the extended
title in Ch. 1. 1-3) are as follows:-

1. A Prologue, Ch. I. 4-19, in which the Prophet tells the story
of his call and describes the range of his mission as including
both his own people and foreign nations. The year of his call was
627-6 B.C.

2. A large number of Oracles, dialogues between the Prophet
and the Deity and symbolic actions by the Prophet issuing
in Oracles, mostly introduced as by Jeremiah himself, but
sometimes reported of him by another. Most of the Oracles
are in verse; the style of the rest is not distinguishable by us
from prose. They deal almost exclusively with the Prophetiso]
own people though there are some references to neighbouring
tribes. The bulk of this class of the contents is found within Chs.
[I-XXV, which contain all the earlier oracles, i.e. those uttered by
Jeremiah before the death of King Josiah in 608, but also several
of his prophecies under Jehoiakim and egedekiah. More of
the latter are found within Chs. XXVII-XXXV: all these, except

particulars of these sé&ncyclopaedia Biblicd,arts.“ Apocalyptic Literaturé
(R. H. Charles), antiApocryphd (M. R. James).

® Following Hitzig, C. J. Ball {The Prophecies of Jeremiatin “The
Expositor's Bibl€), 1890, pp. 10 ff.) refers Pss. xxiii, xxvi-xxviii to Jeremiah,
and it is possible that in particular the personal experiences in Ps. xxvii are
reflections of those of the prophet. But such experiences were so common
in the history of the prophets and saints of Israel as to render the reference
precarious.
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XXVIII and part of XXXII, which are introduced by the Prophet
himself, are reported by another.

3. A separate group of Oracles on Foreign Nations, Chs.
XLVI-LI, reported to us as Jeremiah's.

4. Anumber of narratives of episodes in the Prophet's life from
608 onwards under Jehoiakim agedekiah to the end in Egypt,
soon after 586; apparently by a contemporary and eyewitness
who on good grounds is generally taken to be Baruch the Scribe:
Chs. XXVI, XXXVI-XLV; but to the same source may be due
much of Chs. XXVII-XXXV (see under 2).

5. Obvious expansions and additions throughout all the
foregoing; and a historical appendix in Ch. LII, mainly an
excerpt from Il. Kings XXIV-XXV.

On the face of it, then, the Book is a compilation from several
sources; and perhaps we ought to translate the opening clause
of its title not as in our versionSThe Words of Jeremiahput

“The History of Jeremiah,as has been legitimately done by
some scholars since Kimchi.

What were the nuclei of this compilation? How did they
originate? What proofs do they give of their value as historical
documents? How did they come together? And what changes, if
any, did they suffer before the compilation closed and the Book
received its present form?

These questions must be answered, so far as possible, before
we can give an account of the Prophet's life or an estimate of
himself and his teaching. The rest of this lecture is an attempt to
answer them-but in the opposite order to that in which | have
just stated them. We shall work backward from the two ultimate
forms in which the Book has come down to us. For these forms
are two.

Besides the Hebrew text, from which the Authorised and
Revised English Versions have been made, we possess a form
of the Book in Greek, which is part of the Greek Version of
the Old Testament known as the Septuagint. This is virtually
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another edition of the same work. The Hebrew text belongs to
the Second or Prophetical Canon of the Jewish Scriptures, which
was not closed till about 200 B.C., or more than 350 years after
Jeremiah's death. The Greek Version was completed about the
same time, and possibly earlier.

These two editions of the Book hold by far the greatgsiz]
part of their contents in common, yet they differ considerably
in the amount and in the arrangement of their contents, and
somewhat less in the dates and personal references which they
apply to various passages. We have thus before us two largely
independent withesses who agree in the bulk of their testimony,
and otherwise correct and supplement each other.

In size the Greek Book of Jeremiah is but seven-eighths of
the Hebrew, but conversely it contains some hundred words
that the Hebrew lacks. Part of this small Greek surplus is due
to the translators' expansion or paraphrase of briefer Hebrew
originals, or consists of glosses that they found in the Hebrew
MSS. from which they translated, or added of themselves; the
rest is made up of what are probably original phrases but omitted
from the Hebrew by the carelessness of copyists; yet none of
these differences is of importance save where the Greek corrects
an irregularity in the Hebrew metre, or yields sense when the
Hebrew fails to do sé.

More instructive is the greater number of phrases and passages
found in the Hebrew Book, and consequently in our English
Versions, but absent from the Greek. Some, it is true, are
merely formal—additions to a personal name of the tikeg [013]
or prophetor of the names of a father and grandfather, or the
more frequent use of the divine titd Hostswith the personal
Name of the Deity or of the phraseede of the Lord Also the

7 It has been calculated that the Greek has 2700 words fewer than the Hebrew,
i.e. about 120 verses or from four to five average chapters.

8 E.g.ii. 19, 29; iii. 1; v. 4; viii. 16, 21; xxxii. 12, etc.

% n¢'um Yahweh: utterancer oracle of Jehovah
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Greek omits words which in the Hebrew are obviously mistakes
of a copyisti® Again, a number of what are transparent glosses
or marginal notes on the Hebrew text are lacking in the Greek,
because the translator of the latter did not find them on the
Hebrew manuscript from which he translatédSome titles to
sections of the Book, or portions of titles, absent from the Greek
but found in our Hebrew text, are also later editorial additiths.
Greater importance, however, attaches to those phrases that
cannot be mere glosses and to the longer passages, wanting in
the Greek but found in the Hebrew, many of which upon internal
evidence must be regarded as late intrusions into the f&tfend
occasionally a word or phrase in the Hebrew, which spoils the
rhythm or is irrelevant to the sense, is not found in the Gréek.

Finally, there is one great difference of arrangement. The
group of Oracles on Foreign Nations which appear in the Hebrew
as Chs. XLVI-LI are in the Greek placed between verses 13
and 18° of Ch. XXV, and are ranged in a different ordean
obvious proof that at one time different editors felt free to deal
with the arrangement of the compilation as well as to add to its
contentst®

of them. The titles are some long, some short. In the Hebrew order the Oracles
with long titles are mixed up with those with short, but in the Greek order the
six with long titles come together first and are followed by the five with short.
There are two colophorsone to the Moab Oracle, the other to the Babylon
Oracle; but the Moab Oracle stands last in the Greek order and the Babylon
Oracle last in the Hebrew order.

From all this two conclusions are drawn: (1) when the titles were inserted
the chapters were arranged as in the Greek, which, therefore, was the original
arrangement; (2) they afford Hebrew evidence for a break or interruption in
the middle of the Oraclesthe longer titles cease about the end of Part | of
the Greek Version, which therefore follows a division of the Book into two
parts that already existed in the Hebrew original from which it was made. The
Hebrew editor who amplified the titles had apparently only Part | before him.

10 E.g. the wordst his mouthxxxvi. 17; xxxviii. 16.

11 E g.Jerusalenin viii. 5, and in xxxvi. 22the ninth month

12 E g.ii. 1-2; xxv. b; xxvii. 1; xlvii. 1; 1. 1.

13 E.g. viii. 10ab-12; x. 6-8; xi. 7, 8; xvii. 1-4 (perhaps omitted by the Greek,
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Modern critics differ as to the comparative value of these two
editions of the Book of Jeremiah, and there are strong advocates
on either side. But the prevailing opinion, and, to my view, the
right one, is that no general judgment is possible, and that each
case of difference between the two withesses must be decided

because partly given already in xv. 13, 14); xxv.dt®l a curse as at this day
xxvii. 1,7, 120, 13, 14, 17, 1&, clauses in 19, 20, the whole of 21, an22
XXix. 14, 16-20; xxx. 10, 11 (= xlvi. 27 f.), 1& 22; xxxiii. 14-26; xxxix. 4-13;
Xvi. 26; xlvii. 1 (exceptto the Philistine¥; xlviii. 45-47; lii. 28-30.

¥ E g.i.10,17, 18;ii. 17, 19; vii. 28 xii. 3; xiv. 4, etc.

15 Verse 14 is not found in the Greek.

18 In his Schweich Lectures diThe Septuagint and Jewish Worshifor the
British Academy, 1921) Mr. St. John Thackeray presents clear evidence from
the different vocabularies in the Greek Version that this Version was the work
of two translators, the division between whom is at Ch. xxix. verse 7. The
dividing line cuts across the Greek arrangement of the chapters, which sets the
Oracles on Foreign Nations in the centre of the Book. This shows that it was

not the translators who placed them there, but that the translators found the
arrangement in the Hebrew MS. from which they translated. Further, he thinks

that the division of the Book into two parts was not made by the translators,
but already existed in their Hebrew exemplar. For this the Hebrew text gives
two evidences: (1) the titles of the Oracles, (2) the colophons appended to two
1"E.g. Graf (Der Prophet J. erklaft,1862), George Douglas The Book

of Jeremialf, 1903) for the Hebrew; and WorkmatThe Text of Jeremiah,
1888) for the Greek. For a judicial comparison of the two editions, resulting
much in favour of the Greek, see W. R. SmitfThe O.T. in the Jewish
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by itself1® With this, however, we have nothing at present to
do. What concerns us now is the fact that the Greek is not the
translation of the canonical Hebrew text, but that the two Books,
while sharing a common basis of wide extent, represent two
different lines of compilation and editorial development which
continued till at least 200 B.C. Between them they are the proof
that, while our Bible was still being compiled, some measure of
historical criticism and of editorial activity was at work on the
material—and this not only along one line. We need not stop
to discuss how far the fact justifies the exercise of criticism by
the modern Church. For our present purpose it is enough to
keep in mind that our Book of Jeremiah is the result of a long
development through some centuries and on more than one line,
though the two divergent movements started with, and carried
down, a large body of material in common.

Moreover, this common material bears evidence of having
already undergone similar treatmeiefore it passed out on
those two lines of further development which resulted in the
canonical Hebrew text and the Greek Version respectively. The
signs of gradual compilation are everywhere upon the material
which they share in common. Now and then a chronological
order appears, and indeed there are traces of a purpose to pursue
that order throughout. But this has been disturbed by cross-
arrangements according to subjéttand by the intrusion of
later oracles and episodes among earlier hesvice versa!

Church? Lectures IV and V.

18«The Hebrew is qualitatively superior to the Greek, but quantitatively
the Greek is nearer the original. This judgment is general, admitting many
exceptions, and each passage has to be considered by-its&lfB. Davidson.

Cp. Duhm,”Das Buch Jer:,p. xxii.

19 Oracles on the King, xxii. 1-xxiii. 8 and on the Prophets, xxiii. 9-40.

20 The Oracles under Jehoiakim, chs. vii-x, before those on the enforcement
of Deuteronomy under Josiah xi. 6-8.

21 The Oracle for Baruch, dated in the fourth year of Jehoiakim, 604{BN5,

is not given till ch. xlv, a long way off from ch. xxxvi to which it belongs by
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as if their materials had come into the hands of the compilers or
editors of the Book only gradually. Another proof of the gradual
growth of those contents, which are common to the Hebrew and
the Greek, is the fashion in which they tend to run away from the
titles prefixed to them. Take the title to the whole BGBKCh.

I. 2, Which was the Word of the Lord to Jeremiah in the days
of Josiah, son of Amon, King of Judah, in the thirteenth year of
his reign This covers only the narrative of the Prophet's call in
Ch. |, or at most a few of the Oracles in the following chapters.
The supplementary title in verse-dt came also in the days of
Jehoiakim, the son of Josiah, King of Judah, up to [the entfof]
the eleventh year gfedekiah, the son of Josiah King of Judah,
up to the exile of Jerusalem, in the fifth montls probably a
later addition, added when the later Oracles of Jeremiah were
attached to some collection of those which he had delivered under
Josiah; but even then the title fails to cover those words in the
Book which Jeremiah spake after Jerusalem had gone into exile]
and even after he had been hurried down into Egypt by a base
remnant of his peopl& Moreover, the historical appendix to
the Book carries the history it contains on to 561 B.C. at |&ast.
Again there are passages, the subjects of which are irrelevant to
their context, and which break the clear connection of the parts
of the context between which they have intrudéd.he shorter
sentences, that also disturb the connection as they stand, appear
to have been written originally as marginal notes which a later

date and subject, and only after chs. xl-xliv, the story of Jeremiah's life after
the fall of Jerusalem.

22 30 far as it is common to the Hebrew and the Greek.

2 The end ofs wanting in the Greek.

24 Chs. xl-xliv. And between them the title and its supplement ignore the
Oracles which Jeremiah uttered under Josiah after the thirteenth year of the
King, perhaps iii. 6-18, and certainly xi. 1-5, 6-8.

5 ch. lii.

2 E.g. iii. 6-18; ix. 23-26 with x. 1-16; xxi. 11-12 with (probably) 13-14.
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editor or copyist has incorporated in the téktTo this class,

too, may belong those brief passages which appear twice, once
in their natural connection in some later chapter and once out of
their natural connection in some earlier chagfeAnd again in

VII. 1-28 and XXVI. 1-9 we have two accounts, apparently from
different hands, of what may or may not be the same episode in
Jeremiah's ministry.

These data clearly prove that not only from the time when
the Hebrew and Greek editions of the Book started upon their
separate lines of development, but from the very beginnings of
the Book's history, the work of accumulation, arrangement and
re-arrangement, with other editorial processes, had been busy
upon it.

The next question is, have we any criteria by which to
discriminate between the elements in the Book that belong either
to Jeremiah himself or to his contemporaries and others that are
due to editors or compilers between his death soon after 586 and
the close of the Prophetic Canon in 200 B.C.? The answer is that
we have such criteria. All Oracles or Narratives in the Book,
which (apart from obvious intrusions) imply that the Exile is well
advanced or that the Return from Exile has already happened, or
which reflect the circumstances of the later Exile and subsequent
periods or the spirit of Israel and the teaching of her prophets
and scribes in those periods, we may rule out of the material
on which we can rely for our knowledge of Jeremiah's life and
his teaching. Of such Exilic and post-Exilic contents there is
a considerable, but not a preponderant, amount. These various
items break into their context, their style and substance are not
conformable to the style and substance of the Oracles, which (as
we shall see) are reasonably attributed to Jeremiah, but they
so closely resemble those of other writings from the eve of the
Return from Exile or from after the Return that they seem to be

2TE.g.ii. 26; v. 13; x. 11, the last written in Aramaic.
28 Cp. xxiii. 7, 8 with xvi. 14, 15, and xxx. 23, 24 with xxiii. 19, 20.
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based on the latter. In any case they reflect the situation and
feelings of Israel in Babylonia about 540 B.C. Some find place in
our Book among the earlier Oracles of Jerenfidbthers in his
later 29 but the most in the group of Oracles on Foreign Natigins.
And, finally, there are the long extracts from the Second Book
of Kings, bringing, as | have said, the history down to at least
56132

All these, then, we lay aside, so far as our search for Jeremiah
himself and his doctrine is concerned, and we do so the mpee
easily that they are largely devoid of the style and the spiritual
value of his undoubted Oracles and Discourses. They are more
or less diffuse and vagrant, while his are concise and to the
point. They do not reveal, as his do, a man fresh from agonising
debates with God upon the poverty of his qualifications for the
mission to which God calls him, or upon the contents of that
mission, or upon his own sufferings and rights; nor do they
recount his adventures with his contemporaries. They are not
the outpourings of a single soul but rather the expression of the
feelings of a generation or of the doctrines of a school. We have
in our Bible other and better utterances of the truths, questions,
threats and hopes which they contain.

2 x. 1-16; xvii. 19-27 (on the Sabbathunlike Jeremiah, who did not lay
stress on single laws but very like post-exilic teaching, e.g. Neh. xiii and Is.
Iviii), possibly xxiii. 1-8; xxv. 12-14 (the obviously latas at this dayn verse
18 and verse 2Bare omitted by the Greek).

30 parts of xxx and xxxi, especially xxxi. 7-14, the spirit of which is so much
that of the Eve of the Return from Exile and the style so akin to that of the
Great Prophet of that Eve that some take it as dependent on his prophecies.

31 xlvi-li, especially on Moab, xlviii. 40-47, which is based on the earlier
prophecy, Is. xv-xvi; on Edom, xlix. 7-22, based on Obadiah; Elam, xlix.
34-39; and the long prophecy on Babylon, |. 1-58, which reflects like Is. xI. ff.
the historical situation just before the Medes overthrew Babylon, and expresses
an attitude towards the latter very different from Jeremiah's own fifty years
earlier. The compiler, or an editor of the Book, has (li. 60) erred in attributing
this long prophecy to Jeremiah. In all these there may be genuine nuclei.

2.¢ch. lii.
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But once more-in what remains of the Book, what belongs
to Jeremiah himself or to his time, we have again proofs of
compilation from more sources than one. Some of this is in
verse—among the finest in the Old Testamerntome in prose
orations; some in simple narrative. Some Oracles are introduced
by the Prophet himself, and he utters them in the first person,
some are reported of him by others. And any chronological
or topical order lasts only through groups of prophecies or
narratives. Fortunately, however, included among these are more
than one account of how the writing of them and the collection
of them came about.

In 604-603 B.C., twenty-one, or it may have been twenty-
three, years after Jeremiah had begun to prophesy, the history
of Western Asia rose to a crisis. Pharaokchh who had
marched north to the Euphrates was defeated in a battle for
empire by Nebuchadrezzar, son of the King of Babylon. From
the turmoil of nations which filled the period Babylon emerged
as that executioner of the Divine judgments on the world, whom
Jeremiah since 627 or 625 had been describing generatiytas
of the North His predictions were justified, and he was able to
put a sharper edge on them. Henceforth in place ofethemy
from the NorthJeremiah could speak definitely of tieéng of
Babylonand of his peopl¢he Chaldeans

In Ch. XXV we read accordingly that in that year, 604-3, he
delivered to the people of Jerusalem a summary of his previous
oracles. He told them that the cup of the Lord's wrath was given
into his hand; Judah and other nations, especially Egypt, must
drink it and so stagger to their doom.

But a spoken and a summary discourse was not enough. Like
Amos and Isaiah, Jeremiah was moved to commit his previous
Oracles to writing. In Ch. XXXVI is a narrative presumably
by an eyewitness of the transactions it recounts, and this most
probably the scribe who was associated with the Prophet in these
transactions. Jeremiah was commandethke a roll of a book
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and write on it all the words whiclthe Lord had spoken to [023]
him concerning Jerusalethand Judah and all the nations from
the daythe Lord firstspake to him, in the days of Josiah, even
unto this day For this purpose he employed Baruch, the son
of Neriah, afterwards designated the Scribe, and Baruch wrote
on the Roall to his dictation. Being unable himself to enter the
Temple he charged Baruch to go there and to read the Roll on a
fast-dayin the ears of all the people of Judah who have come in
from their cities Baruch found his opportunity in the following
December, and read the Roll from the New Gate of the Temple
to the multitude. This was reported to some of the princes in the
Palace below, who sent for Baruch and had him read the Roll
over to them. Divided between alarm at its contents and their duty
to the king, they sent Jeremiah and Baruch into hiding while they
made report to Jehoiakim. The king had the Roll read out once
more to himself as he sat in his room in front of a lighted brasier,
for it was winter. The reading incensed him, and as the reader
finished each three or four columns he cut them up and threw
them on the fire till the whole was consumed. But Jeremiah, in
safe hiding with Baruch, took another Roll and dictated again
the contents of the firsgnd there were added besides unto them
many like words [024]
The story has been questioned, but by very few, and on
no grounds that are perceptible to common sense. One critic
imagines that it ascribes miraculous power to the Prophétsn
natural impression that the Prophet reproduces from memory
and dictates all the words which the Lord has spoken to™&fm.
There is no trace of miracle in the story. It is a straight tale of
credible transactions, very natural (as we have seen) at the crisis
which the Prophet had reached. No improbability infects it, no
reflection of a later time, no idealising as by a writer at a distance
from the events he recounts. On the contrary it gives a number

33 So Greek, Hebrew hdsrael.
34 N. Schmidt in the'Encyclopaedia Biblica.
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of details which only a contemporary could have supplied. Nor
can we forget the power and accuracy of an Oriental's memory,
especially at periods when writing was not a common practice.

There is, of course, more room for difference of opinion as to
the contents of each of the successive Rolls, and as to how much
of these contents is included in our Book of Jeremiah. But to
such guestions the most probable answer is as follows.

There cannot have been many of the Prophet's previous Oracles
on the first Roll. This was read three times over in the same day
and was probably limited to such Oracles as were sufficient for
its practical purpose of moving the people of Judah to repentance
at a Fast, when their hearts would be most inclined that way.
But when the first Roll was destroyed, the immediate occasion
for which it was written was past, and the second Roll would
naturally have a wider aim. It repeated the first, but in view of the
additions to it seems to have been dictated with the purpose of
giving a permanent form tall the fruits of Jeremiah's previous
ministry. The battle of Carchemish had confirmed his predictions
and put edge upon them. The destruction of the Jewish people
was imminent and the Prophet's own life in danger. His enforced
retirement along with Baruch lent him freedom to make a larger
selection, if not the full tale, of his previous prophecies. Hence
the phrasahere were added many words likeose on the first
Roll.35

If such a Roll as the second existed in the care of Baruch
then the use of it in the compilation of our Book of Jeremiah is
extremely probable, and the probability is confirmed by some
features of the Book. Among the Oracles which can be assigned

35 professor Schmidt, in the article already quoted, takes this to mean only that
Jeremiah'retouched under fresh provocatiothe contents of the first Roll.
This interpretation would imply thatordsmeans nouns, verbs, adjectives and
so forth, whereawordscan only carry the same sense as it carries in the rest of
the Book, viz.wholeOracles or Discourses. Note the phraswds like them
viz. like the wordsor Oracles on the first Roll.
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to Jeremiah's activity before the fourth year of Jehoiakim theuss)
is on the whole more fidelity to chronological order than in those
which were delivered later, and while the former are nearly all
given without narrative attached to them, and are reported as
from Jeremiah himself in the first person, the latter for the most
part are embedded in narratives, in which he appears in the third
persornc®

Further let us note that if some of the Oracles in the earlier
part of the Book—after the account of the Prophet's ealire
undated, while the dates of others are stated vaguely; and again,
if some, including the story of the call, appear to be tinged with
reflections from experiences of the Prophet later than the early
years of his career, then these two features support the belief
that the Oracles were first reduced to writing at a distance from
their composition and first deliverya belief in harmony with
the theory of their inclusion and preservation in the Prophet's
secondroll.

Let us now turn to the biographical portions of the Book. We
have proved the trustworthiness of Ch. XXXVI as the narrative
of an eyewitness, in all probability Baruch the Scribe, who for
the first time is introduced to us. But if Baruch wrote Ch.
XXXVI it is certain that a great deal more of the biographical
matter in the Book is from his hand. This is couched in ti@7]
same style; it contains likewise details which a later writer could
hardly have invented, and it is equally free from those efforts to
idealise events and personalities, by which later writers betray
their distance from the subjects of which they treat. Itis true that,
as an objector remark$the Book does not contain a single line
that claims to be written by Baruc¢i! But this is evidence rather
for, than against, Baruch's authorship. Most of the biographical
portions of the Old Testament are anonymous. It was later ages
that fixed names to Books as they have fixed Baruch's own to

38 Cp. A. B. Davidson!Jeremiali, in Hastings:B.D.," ii. 522.
37 Schmidt,op. cit.
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certain apocryphal works. Moreover, the suppression of his name
by this scribe is in harmony with the modest manner in which he
appears throughout, as though he had taken to heart Jeremiah's
words to him:Seekest thou great things for thyself? Seek them
not. Only thy life will | give thee for a prey in all places whither
thou goest® But there is still more conclusive evidence. That
Baruch had not been associated with Jeremiah before 603-4 is a
fair inference from the fact that the Prophet had to dictate to him
all his previous Oracles. Now it is striking that up to that year
and the introduction of Baruch as Jeremiah's scribe, we have few
narratives of the Prophet's experience and activitging left in
ignorance as to the greater part of his life under Jesiahd that
these few narrativesof his call, of his share in the propagation

of Deuteronomy, of the plot of the men of Anathoth against him,
of his symbolic action with his waist-cloth, and of his visit to
the house of the Potterare (except in the formal titles to some

of them) told in the first person by Jeremiah hims€lfwhile

from 604-3 onwards the biographical narratives are much more
numerous and, except in three of thétrthe Prophet appears
only in the third person. This coincidence of the first appearance
of Baruch as the Prophet's associate with the start of a numerous
series of narratives of the Prophet's life in which he appears in
the third person can hardly be accidental.

* k k k%

Such, then, are the data which the Book of Jeremiah offers
for the task of determining the origins and authenticity of its
very diverse contents. After our survey of them, those of you
who are ignorant of the course of recent criticism will not be
surprised to learn that virtual agreement now exists on certain
main lines, while great differences of opinion continue as to

% xlv. 5.
39 Chs. i., xi., 1-8, 18-xii. 6; xiii. 1-17; xviii. 1-12.
40 Chs. xxiv, xxviii, xxxii (except for the introductory verses 1-5).
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details—differences perhaps irreconcilable. It is agreed that the
book is the result of a long and a slow growth, stretching far
beyond Jeremiah's time, out of various sources; and that thezeg
sources are in the main three:

A. Collections of genuine Oracles and Discourses of
Jeremiak—partly made by himself.

B. Narratives of his life and times by a contemporary writer
or writers, the principal, if not the only, contributor to which is
(in the opinion of most) the Scribe Baruch.

C. Exilic and Post-Exilic additions in various forms: long
prophecies and narratives; shorter pieces included among the
Prophet's own Oracles; and scattered titles, dates, notes and
glosses.

Moreover, there is also general agreement as to which of these
classes a very considerable number of the sections of the Book
belong to. There is not, and cannot be, any doubt about the bulk
of those which are apparently exilic or post-exilic. It is equally
certain that a large number of the Oracles are Jeremiah's own, and
that the most of the Narratives are from his time and trustworthy.
But questions have been raised and are still receiving opposite
answers as to whether or not some of the Oracles and Narratives
have had their original matter coloured or expanded by later
hands; or have even in whole been foisted upon the Prophet or
his contemporary biographer from legendary sources.

Of these questions some, however they be answered, so little
affect our estimates of the Prophet and his teaching that we may
leave them alone. But there are at least four of them on {bee)
answers to which does depend the accurate measure of the stature
of Jeremiah as a man and a prophet, of the extent and variety
of his gifts and interests, of the simplicity or complexity of his
temperament, and of his growth, and of his teaching through his
long ministry of over forty years.

These four questions are



[031]

26 Jeremiah

(1) The authenticity of the account of his call in Ch. I.

(2) The authenticity of the account of his support of the
promulgation of Deuteronomy, the Old Covenant, in Ch. XI.

(3) The authenticity of his Oracle on the New Covenant in
Ch. XXXI.

(4) And an even larger questieWWhether indeed any of the
prose Oracles attributed to him in the Book are his, or whether
we must confine ourselves to the passages in verse as alone
his genuine deliverances?

The first three of these questions we may leave for discussion
to their proper places in our survey of his ministry. The fourth is
even more fundamental to our judgment both of the Book and of
the Man; and | shall deal with it in the introduction to the next
lecture ort The Poet Jeremiah.



Lecture Il.

The Poet.

From last lecture | left over to this the discussion of a
literary question, the answer to which is fundamental to our
understanding both of the Book and of the Man, but especially
of the Man.

The Book of Jeremiah has come to us with all its contents
laid down as prose, with no metrical nor musical punctuation;
not divided intostichoi or poetical lines nor marked off into
stanzas or strophes. Yet many passages read as metrically, and
are as musical in sound, and in spirit as poetic as the Psalms,
the Canticles, or the Lamentations. Their language bears the
marks that usually distinguish verse from prose in Hebrew as
in other literatures. It beats out with a more or less regular
proportion of stresses or heavy accents. It diverts into an order
of words different from the order normal in prose. Sometimes
it is elliptic, sometimes it contains particles unnecessary to the
meaning—both signs of an attempt at metre. Though almost
constantly unrhymed, it carries alliteration and assonance to a
degree beyond what is usual in prose, and prefers forms of words
more sonorous than the ordinary. But these many and distinet
passages of poetry issue from and run into contexts of prose
unmistakable. For two reasons we are not always able to trace
the exact border between the prose and the vefigst because
of the frequent uncertainties of the text, apecondbecause
the prose, like most of that of the prophets, has often a rhythm
approximating to metre. And thus it happens that, while on the



[033]

28 Jeremiah

one hand much agreement has been reached as to what Oracles
in the Book are in verse, and what, however rhythmical, are in
prose, some passages remain, on the original literary form of
which a variety of opinion is possible. This is not all in dispute.
Even the admitted poems are variously scarntitit is either
read in different metres or, if in the same metre, either with or
without irregularities. Such differences of literary judgment are
due partly to our stillimperfect knowledge of the laws of Hebrew
metre and partly to the variety of possible readings of the text.
Nor is even that all. The claim has been made not only to confine
Jeremiah's genuine Oracles to the metrical portions of the Book,
but, by drastic emendations of the text, to reduce them to one
single, exact, unvarying metre.

These questions and claimall-important as they are for the
definition of the range and character of the prophet's activitye
can decide only after a preliminary consideration of the few clear
and admitted principles of Hebrew poetry, of their consequences,
and of analogies to them in other literatures.

In Hebrew poetry there are some principles about which
no doubt exists. First, its dominant feature is Parallelism,
Parallelism of meaning, which, though found in all human song,
is carried through this poetry with a constancy unmatched in
any other save the Babylonian. The lines of a couplet or a
triplet of Hebrew verse may be Synonymous, that is identical
in meaning, or Supplementary and Progressive, or Antithetic.
But at least their meanings respond or correspond to each other
in a way, for which no better name has been found than that
given it by Bishop Lowth more than a century and a half ago,
“Parallelismus Membrorurif! Secondthis rhythm of meaning
is wedded to a rhythm of sound which is achieved by the
observance of a varying proportion between stressed or heavily
accented syllables and unstressed. That is clear even though we

4l «“De Sacra Bsi Hebraeorumi, 1753.
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are unable to discriminate the proportion in every case or even
to tell whether there were fixed rules for it; the vowel-system of
our Hebrew text being possibly different from what prevailed in
ancient Hebrew. But on the whole it is probable that as in other
primitive poetrie4? there were no exact or rigorous rules as tes4]
the proportion of beats or stresses in the single lines. For the
rhythm of sense is the main thingthe ruling factor—and though
the effort to express this in equal or regularly proportioned lines
is always perceptible, yet in the more primitive forms of the
poetry just as in some English folk-songs and ballads the effort
did not constantly succeed. The art of the poet was not always
equal to the strength of his passion or the length of his vision,
or the urgency of his meaning. The meaning was the main thing
and had to be beat out, even though to effect this was to make
the lines irregular. As | have said in my Schweich Lectufds:
the Hebrew poet be so constantly bent on a rhythm of sense this
must inevitably modify his rhythms of sound. If his first aim be
to produce lines each more or less complete in meaning, but so
as to run parallel to its fellow, it follows that these lines cannot
be always exactly regular in length or measure of time. If the
governing principle of the poetry requires each line to be a clause
or sentence in itself, the lines will frequently tend, of cours@as)
within limits, to have more or fewer stresses than are normal
throughout the poerh.

But there are other explanations of the metrical irregularities
in the traditional text of Hebrew poems, which make it probable
that these irregularities are often original and not always (as they

42 Writing of the early German lyric, Dr. John Lees says in his volume on
“The German Lyrit (London, Dent & Sons, 1914):In regard to the length

of the lines, their number, and the arrangement of the rhymes, the poet has
absolute freedom in all three classeand again of the Volkslietithere is no
mechanical counting of syllables; the variation in the number of accented and
unaccented syllables is the secret of the véraad he quotes from Herder on

the Volkslieder: songs of the people ... songs which often do not scan and are
badly rhymed.



[036]

30 Jeremiah

sometimes are) the blunders of copyists. In all forms of Eastern art
we trace the influence of what we may call Symmetriphobia, an
aversion to absolute symmetry which expresses itself in more or
less arbitrary disturbances of the style or pattern of the work. The
visitor to the East knows how this influence operates in weaving
and architecture. But its opportunities are more frequent, and
may be used more gracefully, in the art of poetry. For instance,
in many an Old Testament poem in which a single form of metre
prevails there is introduced at intervals, and especially at the
end of a strophe, a longer and heavier line, similar to what the
Germans call théSchwellvers in their primitive ballads. And
this metrical irregularity is generally to the profit both of the
music and of the meaning.

Further, the fact that poems, such as we now deal with, were
not composed in writing, but were sung or chanted is another
proof of the possibility that the irregularities in their metre are
original. In the songs of the peasants of Palestine at the present
day the lines vary as much as from two to five accents, and
within the same metrical form from three to four; lines with
three accents as written will, when sung to music, be stressed
with four, or with four as written will be stressed with five in
order to suit the melod§?

Nor are such irregularities confined to Eastern or primitive
poetry. In the later blank verse of Shakespeare, broken lines
and redundant syllables are numerous, but under his hand they
become things of beauty, afithe irregularity is the foundation
of the larger and nobler ruleTo quote the historian of English
prosody—*These are quite deliberate indulgences in excess or
defect, over or under a regular norm, which is so pervading and
so thoroughly marked that it carries them off on its witiffs.
Heine in his unrhymed Nordseebildet, has many irregular
lines—irregularities suitable to the variety of the subjects of his

43 Dalman,“Palastinischer Diwah.
44 saintsbury: History of English Prosody,vol. ii. 53, 54.
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verse.

Again, in relevance to the mixture of poetry with prose in the
prophetic parts of the Book of Jeremiah, it is just to note that the
early pre-Islamic rhapsodists of Arabia used prose narratives to
illustrate the subjects of their chants; that many later works in
Arabic literature are medleys of prose and verse; that in particular
the prose of thé Arabian Night$ frequently breaks into metre;
while the singing women of Meccéoften put metre aside ando3s7)
employ the easier form of rhymed proée the “Saj as it is
called.

If I may offer a somewhat rough illustration, the works of
some Eastern poets are like canoe voyages in Canada, in which
the canoe now glides down a stream and is again carried overland
by what are called portages to other streams or other branches of
the same stream. Similarly these works have their clear streams
of poetry, but every now and again their portages of prose. |
may say at once that we shall find this true also of the Book of
Jeremiah.

All these phenomena, both of Eastern and of Western poetry,
justify us in regarding with scepticism recent attempts whether
to eliminate—by purely arbitrary omissions and additions, not
founded on the evidence of the Manuscripts and Versighg
irregularities in the metrical portions of the Book of Jeremiah,
or to confine the Prophet's genuine Oracles to these metrical
portions, and to deny that he ever passed from metre into
rhythmical prose. And our scepticism becomes stronger when
we observe to what different results these attempts have led,
especially in the particular form or forms of metre employed.

Professor Duhm, for instance, confines our prophet to one
invariable form, that of the Qinah or Hebrew Elegy, each stanza
of which consists of four lines of alternatdtyreeandtwoaccents [03g]
or beats; and by drastic and often quite arbitrary emendation of

5 Snouck Hurgronje:Mekka] vol. ii. 62.
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the text he removes from this every irregularity whether of defect
or redundance in the separate lif€€©n the other hand Cornill
concludes that'the metrical pieces in the book are written
throughout inOktastichs’ or eight lines a piece, but admits
(and rightly) that“in the metrical structure of the individual
lines there prevails a certain freedom, due to the fact that for
the prophet verse-makinddichten) was not an end in itseff.
While he allows, as all must, that Jeremiah frequently used the
Qinah metre, he emphasises the presence of the irregular line,
almost as though it were the real basis of the prophetic Miétre.
Other modern scholars by starting from other presuppositions
or by employing various degrees of the textual evidence of the
Versions, have reached results different from those of Duhm
and Cornill*® But at the same time it is remarkable how much
agreement prevails as to the frequent presence of the Qinah
measure or its near equivalent.

To sum up: in view of the argument adduced from the obvious
principles of Hebrew verse and of the primitive poetic practice
of other nations-not to speak of Shakespeare and some modern
poets—| am persuaded after close study of the text that, though
Jeremiah takes most readily to the specific Qinah metre, it is a
gross and pedantic error to suppose that he confined himself to
this, or that when it appears in our Book it is always to be read
in the same exact form without irregularities. The conclusion is
reasonable that this rural prophet, brought up in a country village
and addressing a people of peasants, used the same license with

46 «Kurzer Hand-Commentdr1901; and' Das Buch Jeremiaa translation,
1903.

47“Das Buch Jeremia; 1905, p. xlvi.

48 E.g. Sievers:Metrische Studiefi,in the“ Transactions of Saxon Society of
the Sciences,vol. xxi (which relies too much on the Massoretic or Canonical
text); Erbt,“Jeremia u. seine Zeitp. 298; GiesebrechtJeremia's Metrik,

ii. ff.; Karl Budde's relevant pages in hisGeschichte der althebraischen
Litteratur,; 1906 reached me after | had expressed the views | have given
above. They agree in the main with these views.
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his metres that we have observed in other poetries of his own
race. Nor is it credible that whatever the purpose of his message
was—reminiscence, or dirge, or threat of doom or call to repent,
or a didactic purpose-Jeremiah, throughout the very various
conditions of his long ministry of forty years, employed but
one metre and that only in its strictest form allowing of no
irregularities. This, | say, is not credibté. [040]

The other question, whether in addition Jeremiah ever used
prose in addressing his people, may be still more confidently
answered. Duhm maintains that with the exception of the letter
to the Jewish exiles in Babylont4,the Prophet never spoke or
wrote to his people in prose, and that the Book contains no Oracles
from him, beyond some sixty short poems in a uniform measure.
These Duhm allegesand this is all that he finds in therreveal
Jeremiah as a man of modest, tender, shrinking terhpemuler
of spirits, a delicate observer, a sincere exhorter and counsellor,
a hero only in suffering and not in attatk! Every passage of
the Book, which presents him in any character beyond-thais
an advocate for the Law or as a didactic prophistthe dream of
a later age, definitely separable from his own Oracles not more
by its inconsistence with the temper displayed in these than by
its prose form; for in prose, according to Duhm, Jeremiah never
prophesied. On the evidence we have reviewed this also is not
credible. That Jeremiah never passed from verse to prose when
addressing his people is a theory at variance with the practice of

49 Certainly the evidence of both the Hebrew text and the Versions are against
it, and the sense supports the text. More than once when sharp questions or
challenges are thrown out, we have very appropriately two parallel linegof
accents each instead of the usual Qinah couplétreeandtwo: e.g. ii. 14
and iii. 5. See below, pp. 46 ff. Compare the variety of metres, which Schiller
employs to such good effect in HiSong of the Bell—a variety in beautiful
harmony with that of the different aspects of life on which he touches; and see
above, p. 36, on the irregularity of metre in Heind@rdseebilder

%0 Ch. xxix.

51 Op. cit, p. xii.
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other poets of his race; and the more unlikely in his case, who
was not only a poet but a prophet, charged with truths heavier
than could always be carried to the heart of his nation upon a
single form of folk-song. Not one of the older prophets, upon
whom at first he leant, but used both prose and verse; and besides
there had burst upon his young ear a new style of prophetic prose,
rhythmical and catching beyond any hitherto publicly heard in
Israel. At least some portions of our Book of Deuteronomy
were discovered in the Temple a few years after his call, and
by order of King Josiah were being recited throughout Judah.
Is it probable that he, whose teaching proves him to have been
in sympathy with the temper and the practical purpose of that
Book, should never have yielded to the use of its distinctive and
haunting style?

It is true that, while the lyrics which are undoubtedly the
prophet's own are terse, concrete, poignant and graceful, the
style of many—not of all—of the prose discourses attributed to
him is copious, diffuse, and sometimes cold. But then it is verse
which is most accurately gripped by the memory and firmly
preserved in tradition; it is verse, too, which best guards the
original fire. Prose discourses, whether in their first reporting
or in their subsequent tradition more readily tend to dilate and
to relax their style. Nor is any style of prose so open as the
Deuteronomic to additions, parentheses, qualifications, needless
recurrence of formulas and favourite phrases, and the like.

Therefore in the selection of materials available for estimating
the range and character of Jeremiah's activities as a prophet, we
must not reject any prose Oracles offered by the Book as his,
simply because they are in prose. This reasonable caution will be
of use when we come to consider the question of the authenticity
of such important passages as those which recount his call, or
represent him as assisting in the promulgation of Deuteronomy,
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and uttering the Oracle on the New Covenzint.

But, while it has been necessary to reject as groundless the
theory that Jeremiah was exclusively a poet of a limited temper
and a single form of verse and was not the author of any of the
prose attributed to him, we must keep in mind that he did pour
himself forth in verse; that it was natural for a rural priest such as
he, aiming at the heart of what was mainly a nation of peasants,
to use the form or forms of folk-song most familiar to th&r-in
fact the only literary forms with which they were familiar; ang43]
that in all probability more of the man himself comes out in the
poetry than in the prose which he has left to us. By his native
gifts and his earliest associations he was a poet to begin with;
and therefore the form and character of his poetry, especially as
revealing himself, demand our attention.

* k k k%

From what has been said it is clear that we must not seek too
high for Jeremiah's rank as a poet. The temptation te-thikich
has overcome some recent writefis due partly to a recoil from
older, unjust depreciations of his prophetic style and partly to the
sublimity of the truths which that mixed style frequently conveys.
But those truths apart, his verse was just that of the folksongs
of the peasants among whom he was rearedmetimes of an
exquisite exactness of tone and delicacy of feeling, but sometimes
full both of what are metrical irregularities according to modern
standards, and of coarse images and similes. To reduce the
metrical irregularities, by such arbitrary methods as Duhm's,
may occasionally enhance the music and sharpen the edge of an

52 Chs. i, xi and xxxi.

%3 «]t is an understatement of the case to say that the folk-song has been a
source of inspiration. In the very greatest lyricists we simply find the folk-song

in a new shape: it has become more polished and artistic, and it has been made
the instrument of personal lyrical utterarfee.John Lees, M.A., D.Litt.; The
German Lyri¢ (London, etc., Dent & Sons, 1914).
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Oracle yet oftener dulls the melody and weakens the empPfasis.
The figures again are always simple and homely, but sometimes
even ugly, as is not infrequent in the rural poetries of all peoples.
Even the dung on the pastures and the tempers of breeding
animals are as readily used as are the cleaner details of domestic
life and of farming—the house-candle, the house-mill, the wine
skins, the ornaments of women, the yoke, the plough, and so
forth. And there are abrupt changes of metaphor as in our early
ballads, due to the rush of a quick imagination and the crowd of
concrete figures it catches.

Some of Jeremiah's verse indeed shows no irregularity. The
following, for instance, which recalls as Hosea loved to do the
innocence and loyalty of Israel's desert days, is in the normal
Qinah rhythm of lines with alternatelghree and two accents
each. The two first lines are rhymed, the rest not.

. 2f.:—

The troth of thy youth | remember,
Thy love as a bride,

Thy follow of Me through the desert,
The land unsown.

Holy to the Lord was Israel,
Of His income the firstling,

All that would eat it stood guilty,
Evil came on them.

54 And in particular sins against the fundamental principle of parallelism, e.g.
in iv. 3, where even with the help of part of an obvious title to the Oracle
he gets only three lines and supposes the fourth to be lost; and though the
sense-parallelism is generally within a couplet he divides it between the last
line of his first couplet and the first of his second. Again, if we keep in mind
what is said above (p. 35) of the recurrence in Hebrew poems of longer, heavier
lines at intervals—especially at the end of a strophe or a poem, we must feel a
number of Duhm's emendations to be not only unnecessary but harmful to the
effectiveness of the verse.
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Orll. 32—

Can a maiden forget her adorning,
Or her girdle the bride?

Yet Me have My people forgotten,
Days without number.

How fine hast thou fashioned thy ways,
To seek after love!

Thus 't was thysetP to [those] evils
Didst trairr® thy ways.

Yea on thy skirts is found blood
Of innocent’ souls.

Not only on felons(?) I find ie8
But over all these.

Here again is a passage which, with slight emendations and
these not arbitrary, yields a fair constancy of metre (V. 29-31):

From the noise of the horse and the bowmen
All the land is in flight,
They are into the caves, huddle in thickets,
And are up on the crag$.
Every town of its folk is forsaken,
With none to inhabit. [046]

55 pointinglllwith Patah-Sheva for Tsere.

56 Pointing_with Chireg-Patah-Sheva-Sheva.
5" Hebrew addpoor.

%8 So Duhm after the Greek; see p. 97, n. 3.

59 After the Greek.
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All is up! Thou destined to ruin,(%
What doest thou now

That thou deck'st thee in deckings of gold
And clothest in scarleit:

And with stibium widenest thine eyes?
In vain dost thou prink!

Though satyrs, they utterly loathe thee,
Thy life are they after.

For voice as of travail | hear,
Anguish as hers that beareth,

The voice of the Daughter ¢ion agasp,
She spreadeth her hands:

“Woe unto me, but it faints,
My life to the butchers!

On the other hand here is a metfefor the irregularities
of which no remedy is offered by alternative readings in the
Versions, but Duhm and others reduce these only by padding the
text with particles and other terms. Yet these very irregularities
have reason; they suit the meaning to be expressed. Thus while
some of the couplets are in the Qinah metre, it is instructive
that the first three lines arall short, because they are mere
ejaculations—that is they belong to the same class of happy
irregularities as we recalled in Shakespeare's blank verse.

Israel a slave!
Or house-born serf!
Why he for a prey?
Against him the young lions roar,
Give forth their voice,
And his land they lay waste

50 By differently arranging the Hebrew consonants, see p. 117. Other
arrangements are possible. Greek oméstined to ruin

51 Hebrew and Greek have this couplet in the reverse order.

62jj, 14-17.
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Burning and tenantless.
Is not this being done thee
For thy leaving of Me?

Or take the broken line added to the regular verse on Rachel's
mourning, the sob upon which the wail dies et:

A voice in Ramah is heard, lamentation
And bitterest weeping,

Rachel beweeping her children
And will not be comforted—
For they are noff

Sometimes, too, a stanza of regular metre is preceded or
followed by a passionate line of appeal, either from Jeremiah
himself or from anotherI love to think from himself, added
when his Oracles were about to be repeated to the people in
604-3. Thus in Ch. 1. 31 we find the cry,

O generation look at the Word of the Lord!

[048]
breaking in before the following regular verse,

Have | been a desert to Israel,
Or land of thick darkness?

Why say my folk,“We are off,
No more to meet Thek.

63 xxxi. 15.
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There is another poem in which the Qinah measure prevails
but with occasional lines longer than is normaCh. V. 1-@a
(alternatively to end of &).

Run through Jerusalem’s streets,
Look now and know,

And search her broad places
If a man ye can find,

If there be that doth justice
Aiming at honesty.

[That I may forgive her.]

Though they say;,As God liveth?
Falsely they swear.

Lord, are thine eyes upon li&s
And not on the truth?

Thou hast smitten, they ail not,
Consumed them, they take not correction;

Their faces set harder than rock,
They refuse to return.

Or take Ch. Il. 5-8. A stanza of four lines in irregular Qinah
measure (verse 5) is followed by a couplet of four-two stresses
and several lines of three each (verses 6 and 7), and then (verse
8) by a couplet of three-two, another of four-three, and another
of three-threé® In Chs. IX and X also we shall find irregular
metres.

Let us now take a passage, 1X. 22, 23, which, except for its
last couplet, is of another measure than the Qinah. The lines have
three accents each, like those of the Book of Jeb:

64 While Duhm and Giesebrecht reduce the text to the exact Qinah form, Erbt
correctly reads it as varied by lines of four accents.

& after Duhm who read = _(cp. viii. 6) and transfers it to
the following line.

% See below, p. 92.
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Boast not the wise in his wisdom,
Boast not the strong in his strength,
Boast not the rich in his riches,
But in this let him boast who would boast
Instinct and knowledge of Me,
Me, the Lord, Who work troth
And®” justice and right upon earth,
For in these | delight.

Or this couplet, X. 23, in lines of four stresses eaeh:

Lord, | know—not to man is his way,
Not a man's to walk or settle his steps!

Not being in the Qinah measure, both these passages are
denied to Jeremiah by Duhm. Is not this arbitrary?

The sections of the Book which pass from verse to prose and
from prose to verse are frequent. [050]

One of the most striking is the narrative of the Prophet's call,
Ch. I. 4-19, which | leave to be rendered in the next lecture. In
Chap. VII. 28 ff. we have, to begin with, two verses:

This is the folk that obeyed not
The voice of the Lor?8

That would not accept correction;
Lost®® is truth from their mouth.

Shear and scatter thy locks,

Raise a dirge on the heights,

The Lord hath refused and forsaken
The sons of His wrath.

57 So Greek.
% So Greek; Hebrew addkeir God
% Hebrew addsnd is cut off
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Then these verses are followed by a prose tale of the people's
sins. Is this necessarily from a later hand, as Duhm maintains,
and not naturally from Jeremiah himself?

Again Chs. VIII and IX are a medley of lyrics and prose
passages. While some of the prose is certainly not Jeremiah's,
being irrelevant to the lyrics and showing the colour of a later
age, the rest may well be from himself.

Ch. XIV is also a medley of verse and prose. After the
Dirge on the Drought (which we take later), comes a passage
in rhythmical prose (verses 11-16), broken only by the metrical
utterance of the false prophets in verse43:

Sword or famine ye shall not see,
They shall not be yours;

But peace and staith shall | give you
Within this Place’®

And verse comes in again in verses 17-18, an Oracle of
Jeremiah's own=

Let mine eyes with tears run down,
By night and by day,
Let them not cease from weepiiig
For great is the breaeh
Broken the Virgin, Daughter of my people,
Most sore the wound!
Fare | forth to the field,
Lo, the slain of the sword;
If | enter the city,
Lo, anguish of famine.
Priest and prophet alike are gone begging

® The Hebrewmakdmmust here as elsewhere be given as equivalent to the
Arabic makam(literally like the Hebrewstanding-placéout) generallysacred

site

1 After Duhm.
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In a land they know not.
Hast Thou utterly cast away Judah,
LoathesSion Thy soul?
Why then hast Thou smitten us,
Past our healing?
Hoped we for peace-no good,
For time to heal-and lo panic!
Lord we acknowledge our evil,
The guilt of our fathers-
To Thee have we sinned.
[052]
And now the measure changes to one of longer irregular
lines, hardly distinguishable from rhythmical prose, which Duhm
therefore takes, precariously, as from a later hand:

For Thy Name's sake do not despise,
Demean not the Throne of Thy Glory,
Remember and break not Thy Covenant with us!
Can any of the gentile Bubbles bring rain,
Or the Heavens give the showers?
Art not Thou HE? on whom we must wait?

For all these Thou hast made.

Again in Ch. XV. 1-2, prose is followed by a couplet, this
by more prose (verses 3, 4) and this by verse again (verses 5-9).
But these parts are relevant to each other, and some of Duhm's
objections to the prose seem inadequate and even trifling. For
while the heavy judgment is suitably detailed by the prose, the
following dirge is as naturally in verse:

Jerusalem, who shall pity,
Who shall bemoan thee?
Who shall but turn him to ask

After thy welfare?

2 Hebrew addshe Lord our Gognot in the Greek.
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And once more, in the Oracle Ch. Ill. 1-6 the first verse, a
guotation from the law on a divorced wife, is in prose, and no
one doubts that Jeremiah himself is the quoter, while the rest,
recounting Israel's unfaithfulness to her Husband is in verse. See
below, pages 98, 99.

* k k k%

So much for the varied and often irregular streams of the
Prophet's verse and their interruptions and connections by
“portages of prose. Let us turn now from the measures to
the substance and tempers of the poetry.

As in all folk-song the language is simple, but its general
inevitableness-just the fit and ringing word-stamps the verse
as a true poet's. Hence the difficulty of translating. So much
depends on the music of the Hebrew word chosen, so much on
the angle at which it is aimed at the ear, the exact note which
it sings through the air. It is seldom possible to echo these in
another language; and therefore all versions, metrical or in prose,
must seem tame and dull beside the ring of the original. Before
taking some of the Prophet's renderings of the more concrete
aspects of life | give, as even more difficult to render, one of his
moral reflections in verse-Ch. XVII. 5 f. Mark the scarceness
of abstract terms, the concreteness of the figures:

Curséd the wight that trusteth in man
Making flesh his stay!

[And his heart from the Lord is turned]
Like some desert-scrub shall he be,

Nor see any coming of good,

But dwell in the aridest desert,

A salt, uninhabited land.

Blesséd the wight that trusts in the Lord,
And the Lord is his trust!

He like a tree shall be planted by waters,
That stretches its roots to the stream,
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Unafraid® at the coming of heat,
His leaf shall be green.

Sans care in a year of drought,
He fails not in yielding his fruit.

As here, so generally, the simplicity of the poet's diction is
matched by that of his metaphors, similes, and parables. A girl
and her ornaments, a man and his waist-elethus he figures
what ought to be the clinging relations between Israel and their
God. The stunted desert-shrub in contrast to the river-side oaks,
the incomparable olive, the dropped sheaf and even the dung
upon the fields; the vulture, stork, crane and swift; the lion, wolf
and spotted leopard coming up from the desert or the jungles
of Jordan; the hinnying stallions and the heifer in her heat; the
black Ethiopian, already familiar in the streets of Jerusalem, the
potter and his wheel, the shepherd, plowman and vinedresser,
the driver with his ox's yoke upon his shoulders; the harlot by the
wayside; the light in the home and sound of the hand—ill
everyday objects of his people's sight and hearing as they herded,
ploughed, sowed, reaped or went to market in the-etg brings
them in simply and with natural ease as figures of the truths he#s]
enforcing. They are never bald or uncouth, though in translation
they may sometimes sound so.

Inthe very bareness of his use of them there lurks an occasional
irony as in the following—a passage of prose broken by a single
line of verse’* The Deity is addressing the prophet:

And thou shalt say unto this people,
“Every jar shall be filled with winé,

3 So Greek and Vulg.; Hebrew has shall not see
"4 xiii. 12-14. The above rendering follows the Greek version.
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and it shall be if they say unto the&Don't we know of
coursé® that

“Every jar shall be filled with winé,

then thou shalt say unto them: Thus saith the Lord, Lo,
I am about to fill the inhabitants of this land, the kings and
princes, the priests and prophets, even Judah and all the
inhabitants of Jerusalem, with drunkenness [the drunkenness,
that is, of horror at impending judgments] and | will dash
them one against another, fathers and sons together. | will
not pity, saith the Lord, nor spare nor have compassion that |
should not destroy them.

How one catches the irritation of the crowd on being told what
seems to them such a commonpladdl it is interpreted!

Like his fellow-prophets, whose moral atmosphere was as
burning as their physical summer, who living on the edge of
the desert under a downright sainew breath(as Isaiah puts
it) in the fear of the Lordand saw the world in the blaze of
His justice, Jeremiah brings home to the hearts of his people
the truths and judgments, with which he was charged, in the
hard, hot realism of their austere world. Through his verse we
see the barer landscapes of Benjamin and Judah without shadow
or other relief, every ugly detail exposed by the ruthless noon,
and beyond them the desert hills shimmering through the heat.
Drought, famine, pestilence and especially war sweep over the
land and the ghastly prostrate things, human as well as animal,
which their skirts leave behind are rendered with vividness,
poignancy and horror of detail.

Take, to begin with, the following, XIV. 1 fi=

The Word of the Lord to Jeremiah Concerning the Drought.

S A Hebrew idiom, literallydon't, knowing, we knov
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Jerusalem's cry is gone up,
Judah is mourning,

The gates thereof faint in
Black grief to the ground.

Her nobles sent their menials for water,

They came to the pits;

Water found none and returned, [057]
Empty their vessels.

[Abashed and confounded

They cover their headg§|

The tillers” of the ground are dismayed,
For no rain hath beé#;

And abashed are the ploughmen,

They cover their heads.

The hind on the moor calves and abandons,
For the grass has not come.

On the bare heights stand the wild asses,
Gasping for air

With glazen eyes-

Herb there is none!

Though our sins do witness against us,

Lord act for the sake of Thy Name!

[For many have been our backslidings,
'Fore Thee have we sinned.]

Hope of Israel, His Saviour
In time of trouble,

Why be like a travellef® through the land,
Or wayfaring guest of a night?

Why art Thou as one that is stunned,
Strong yet unable to save?
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Yet Lord, Thou art in our midst,
[O'er us Thy Name hath been called]
Do not forsake us!

Thus saith the Lord of this people:

So fond to wander are they,
Their feet they restrain not,

The Lord hath no pleasure in them,
He remembers their guitf.

Jeremiah

[058]

The following dirge is on either a war or a pestilence, or on

both, for they often came together. The text of the first lines is
uncertain, the Hebrew and Greek differing considerably:

Call ye the keening women to come,
And send for the wise ones,

That they hasten and sing us a dirge,

Till with tears our eyes run down,
Our eyelids with water.

For death has come up by our windows,
And into our palaces,

Cutting off from the streets the children,
The youths from the places.

And fallen are the corpses of men
Like dung on the field,

Or sheaves left after the reaper,
And nobody gather&!
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The minatory discourses are sombre and lurid. Sometimes
the terror foretold is nameless and mystic, yet even then the
Prophet's simplicity does not fail but rather contributes to the
vague, undefined horror. In the following it is premature night
which creeps over the hilklsnight without shelter for the weary
or refuge for the hunted.

Hear and give ear, be not proud,
For the Lord hath spoken!
Give glory to the Lord your God
Before it grows dark,
And before your feet stumbie
On the mountains of dusk.
While ye look for light, He turns it to gloom
And sets it thick darknes¥.

There this poem leaves the Doom, but in others Jeremiah leaps
in a moment from the vague and far-looming to the near and
exact. He follows a line which songs of vengeance or deliverance
often take among unsophisticated peoples in touch with nature.
They will paint you a coming judgment first in the figure of a
lowering cloud or bursting storm and then in the twinkling of
an eye they turn the clouds or the lightnings into the ranks and
flashing arms of invaders arrived. | remember an instance of this
within one verse of a negro song from the time of the American
Civil War:— [060]

"8 This couplet is wanting in the Greek.

7 So rightly Duhm after the Greek.

8 Hebrew uselessly addis the land

9 So Duhm, readingar for ger.

80 Hebrew addsand will make visitation on their singvhich the Greek omits.
8lix. 17 f., 21 f.; see also pp. 205, 206.

82 xiii. 15-16.
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Don't you see de lightning flashing in de cane-brakes?
Don't you think we'se gwine to have a storm?

No you is mistaker-dem's de darkies' bayonets,
And de buttons on de uniform!

Examples of this sudden turn from the vague to the real are
found throughout Jeremiah's Oracles of Doom. Here are some of
them—

Wind off the glow of the bare desert heights,
Right on the Daughter of My people,
It is neither to winnow nor to cleanse,
In full blast it meets me...:
Lo, like the clouds he is mounting,
Like the whirlwind his chariots!
Swifter than vultures his horses;
Woe! We are undone!

For hark a signal from Dan,
Mount Ephraim echoes disaster,
Warn the folk!“They are comé&F3
Make heard o'er Jerusalem.
Lo, the beleaguerers (?) come
From a land far-off,
They let forth their voice on the townships of Judah,
[061] [Close] as the guards on her suburbs
They are on and around her,
For Me she defied?

8 S0 the Greek.

84jv. 11-13, 15-17. The text and so the metre of 16, 17 are uncertain. For
besieger®uhm proposes by the change of one letter to pEatthersto which

in v. 6 Jeremiah likens the same foes. Skinteopards See below, p. 114.
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There is a similar leap from the vagueness of 1V. 23-26, which
here follows, to the vivid detail of verses 29-31 already rendered
on page 45.

| looked to the earth, and lo, chaos,
To the heavens, their light was gone,
| looked to the mountains, they quivered,
The hills were all shuddering.
| looked and behold not a man,
All the birds of the heavens had fled.
I looked for the gardens, lo desert,
All the townships were burning.

Or take a similar effect from the Oracle on the Philistines, Ch.
XLVII. 2, 3.

Lo, the waters are up in the North,
The torrents are plunging,
O'erwhelming the land and her fulness,
The city and her dwellers.
Mankind is crying and howling,
Every man in the land,
At the noise of the stamp of the hoofs of his steeds
At the rush of his cars,
The rumble of his wheels. [062]
Fathers look not back for their children,
So helpless their hands!

85 Lit. Because of the feebleness of their hands
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Or take the Prophet's second vision on his call, Ch. I. 13 ff,,
the boiling cauldron with its face from the North, which is to boil
out over the land; then the concrete explanatlam calling to
all the kingdoms of the North, and they shall come and every one
set his throne in the gates of Jerusaléfhere you havei-that
vague trouble brewing in the far North and then in a moment the
northern invaders settled in the gates of the City.

But the poetry of Jeremiah had other strains. | conclude
this lecture with selections which deal with the same impending
judgment, yet are wistful and tender, the poet taking as his own
the sin and sufferings of the people with whose doom he was
charged.

The first of these passages is as devoid of hope as any we have
already seen, but like Christ's mourning over the City breathes
the regret of a great lovea profound and tender Alas!

Jerusalem, who shall pity,
Who shall bemoan thee?
Or who will but turn him to ask

After thy welfare?

Then follow lines of doom without reprieve and the close
comes—

She that bore seven hath fainted,
She breathes out her life.

Set is her sun in the daytime,
Baffled and shaméd;

And their remnant | give to the sword
In face of their foe$®

86 xv. 5-9.
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In the following also the poet's heart is with his people even
while he despairs of them. The lines, VIII. 14-1X. 1, of which
17 and 19 are possibly later insertions, are addressed to the
country-folk of Judah and Benjamir:

For what sit we still?
Sweep together,
And into the fortified cities,
That there we may perish!
For our God” hath doomed us to perish,
And given us poison to drink,
For to Hinf® have we sinned.
Hope for peace there was oree
But no good—
For a season of healirg
Lo, panic®
From Dan the sound has been he¥d,
The hinnying of his horses; [064]
With the noise of the neighing of his stallions
All the land is aquake.
For that this grief hath no comfott,
Sickens my heart upon me.
Hark to the cry of my people
Wide o'er the land-
“Is the Lord not inSion,
Is there no King there??

87 Greek; in both cases Hebrew adts Lord

8 See previous note.

89 This verse is uncertain; for Hebrd I cad with the Gre L
For another arrangement see above, p. 51.

9 50 Greek; Hebrew omitsound

%1 This line is uncertain.

9 Greek.
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of

Jeremiah

Harvest is over, summer is ended
And we are not saved!

For the breach of the Daughter of my people
| break, | darken,

Horror hath seized upon me,
Pangs as of her that bearéth.

Is there no balm in Gilead,
Is there no healer?

Why will the wounds never stanch
Of the daughter of my people?

O that my head were waters,
Mine eyes a fountain of tears,

That day and night | might weep
For the slain of my people!

Such in the simple melodies of his music and in the variety
his moods—now sombre, stern and relentless, now tender and

pleading, now in despair of his people yetidentifying himself with
them—was this rural poet, who was called to carry the burdens

of

prophecy through forty of the most critical and disastrous

years of Israel's history. In next lecture we shall follow the earlier
stages which his great heart pursued beneath those burdens.

93

So Greek; Hebrew omits this line.
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The Prophet-His Youth And His
Call.

Jeremiah was born soon after 650 B.C. of a priestly house at
Anathoth, a village in the country of Benjamin near Jerusalem.
Just before his birth Egypt and the small states of Palestine broke
from allegiance to Assyria. War was imminent, and it may
have been because of some hope in Israel of Divine intervention
that several children born about the time received the name
Yirmyahu—Yahweh hurlsor shoots’ The boy's name and his
father's, Hikiah, Yahweh my portiof® are tokens of the family's
loyalty to the God of Israel, at a time when the outburst in Jewry
of a very different class of personal names betrays on the part of
many a lapse from the true faith, and when the loyal remnant of
the people were being persecuted by King Manasseh. Probably
the family were descended from Eli. For Abiathar, the last pé7]
that descent to hold office as Priest of the Ark, had an ancestral
estate at Anathoth, to which he retired upon his dismissal by
Solomon?® The child of such a home would be brought up under
godly influence and in high family traditions, with which much

of the national history was interwoven. It may have been from

94 (1) Jeremiah of Libnah, father of Hamutal, Il. Kings xxiii. 31; xxiv. 18;

(2) Jeremiah, father of Jaazaniah, the Rechabite, Jer. xxxv. 3; (3) Jeremiah the
prophet, son of HKiah.

% Not to be confounded with the temple-priest, lti#h, who was concerned
with the finding of the Law.

% |. Kings ii. 26 f.
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his father that Jeremiah gained that knowledge of Israel's past,
of her ideal days in the desert, of her subsequent declensions,
and of the rallying prophecies of the eighth century, which is
manifest in his earlier Oracles. Some have claimed a literary
habit for the stock of Abiathal’ Yet the first words of God

to Jeremiah-before | formed thee in the body | knew thee, and
before thou camest forth from the womb | hallowed heeas

well as the singular originality he developed, rather turn us away
from his family traditions and influence.

What is more significant, for its effects appear over all his
earlier prophecies, is the country-side on which the boy was born
and reared.

Anathoth, which still keeps its ancient name Anata, is a little
village not four miles north-north-east of Jerusalem, upon the
first of the rocky shelves by which the central range of Palestine
declines through desert to the valley of the Jordan. The village
is hidden from the main road between Jerusalem and the North,
and lies on no cross-road to the East. One of its influences
on the spirit of its greatest son was its exposure to the East and
the Desert. The fields of Anathoth face the sunrise and quickly
merge into the falling wilderness of Benjamin. It is the same
open, arid landscape as that on which several prophets were
bred: Amos a few miles farther south at Tekoa, John Baptist, and
during His Temptation our Lord Himself. The tops of the broken
desert hills to the east are lower than the village. The floor of the
Jordan valley is not visible, but across its felt gulf the mountains
of Gilead form a lofty horizon.

The descending foreground with no shelter against the hot
desert winds, the village herds straying into the wilderness, the
waste and crumbling hills shimmering in the heat, the open
heavens and far line of the Gilead highlands, the hungry wolves

% Duhm, p. 3.
% Jer. i. 5.
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from the waste and lions from the jungles of Jordan are all
reflected in Jeremiah's poems:

Light o' heel young camel,
Zig-zagging her tracks,

Heifer gone to school to the deseft
In the heat of her passion,

Snapping the breeze in her lust,
Who is to turn her?

Wind off the glow of the bare desert heights,

Direct on my people, [069]
Neither to winnow nor to sift,

In full blast it meets me.

A lion from the jungle shall smite,
A wolf from the wastes undo them,

The leopard shall prowl round their towns,
All faring forth shall be torn.

Even the stork in the heavens
Knoweth her seasons,

And dove, swift and swallow
Keep time of their coming.

Is there no balm in Gilead,
No healer there?

9ii, 23, 24; iv. 11; v. 6; viii. 7, 22.
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We need not search the botany of that province for the
suggestion of this last verse. Gilead was the highland margin of
the young prophet's view, his threshold of hope. The sun rose
across it.

The tribal territory in which Anathoth lay was Benjamin's.
Even where not actually desert the bleak and stony soil accords
with the character given to the tribe and its few historical
personaged3enjamin shall ravin as a wol° Of Benjamin were
the mad King Saul, the cursing Shimei, Jeremiah's persecutors
in Anathoth, and the other Saul who breathed threatenings and
slaughter against the Churelwhile Jeremiah himself, in his
moods of despair, seems to have caught the temper of the tribe
among whom his family dwelt. Whether in the land or in its
sons it was hard, thorny soil that needed deep ploughthd
was, too, as Isaiah had predicted, the main path of invasion
from the Northi®? by Ai, Migron, Michmash, the Pass, Geba,
Ramah, Gibeah of Saul, Laish, apdor Anathoth herself. It had
been the scene of many massacres, and above all of the death
of the Mother of the people, who returns to bewail their new
disasters—

A voice in Ramah is heard, lamentation
And bitterest weeping,
Rachel beweeping her children,
And will not be comforted,
For they are not%

The cold northern rains and the tears of a nation's history alike
swept these bare uplands. The boy grew up with many ghosts
about him—not Rachel's only but the Levite and his murdered
wife, the slaughtered troops at Gibeah and Rimmon, Saul's sullen

100 Gen. xlix. 27.
014y, 3.

1025, x, 28-32.
103 yxxi. 15.
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figure, Asahel stricken like a roe in the wilderness of Gibeon,
and the other nameless fugitives, whom through more than one
page of the earlier books we see cut down among the rocks of
Benjamin.

The empty, shimmering desert and the stony land thronged
with such tragedies-Jeremiah was born and brought up on ther1]
edge between them.

It was a nursery not unfit for one, who might have been (as
many think), the greatest poet of his people, had not something
deeper and wider been opened to him, with which Anathoth
was also in touch. The village is not more than an hour's walk
from Jerusalem. Social conditions change little in the East;
then, as now, the traffic between village and city was daily and
close—country produce taken to the capital; pottery, salted fish,
spices, and the better cloths brought back in exchange. We
see how the history of Jerusalem may have influenced the boy.
Solomon's Temple was nearly four hundred years' old. There
were the city walls, some of them still older, the Palace and the
Tombs of the Kings—perhaps also access to the written rolls of
chroniclers and prophets. Above all, Anathoth lay within the
swirl of rumour of which the capital was the centre. Jerusalem has
always been a tryst of the winds. It gathers echoes from the desert
far into Arabia, and news blown up and down the great roads
between Egypt and Damascus and beyond to the Euphrates; or
when these roads are deserted and men fear to leave their villages,
news vibrating as it vibrates only in the tremulous East, from
hamlet to hamlet and camp to camp across incredible spaces. As
one has finely said of a rumour of invasien: [072]

| saw the tents of Cushan in affliction,
The curtains of Midian's land were tremblify.

104 Hab. iii. 7.
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To the north lay the more fruitful Ephraimmore fruitful
and more famous in the past than her sister of Benjamin, but
now in foreign hands, her own people long gone into exile. It
was natural that her fate should lie heavy on the still free but
threatened homes of Benjamin, whose northern windows looked
towards her; and that a heart like Jeremiah's should exercise itself
upon God's meaning by such a fate and the warning it carried for
the two surviving tribed® Moreover, Shiloh lay there, Shiloh
where Eli and other priestly ancestors had served the Ark in a
sanctuary now ruinetf®

It was, too, across Ephraim with its mixed population in touch
with the court and markets of Nineveh, that rumours of war
usually reached Benjamin and Judah:

Hark! They signal from Dan,
Mount Ephraim echoes disastér.

After a period of peace, and as Jeremiah was growing to
manhood, such rumours began to blow south again from the
Euphrates. Some thirteen years or so earlier, Asshurbanipal, the
Sardanapalus of the Greeks, had accomplished the last Assyrian
conquest in Palestine, 641 B.C., and for an interval the land
was quiet. But towards 625 word came that the Medes were
threatening Nineveh, and, though they were repelled, in that year
Asshurbanipal died and Nabopolassar of Babylon threw off the
Assyrian yoke. Palestine felt the grasp of Nineveh relax. There
was a stir in the air and men began to dream. But quick upon hope
fell fear. Hordes of a new race whesafter the Greeks-we call
Scythians, the Ashguzai of the Assyrian monuments, had half a
century before swarmed over or round the Caucasus, and since
then had been in touch, and even in some kind of alliance, with

105 5ee below on ch. ii.
106 vji. 12-15; xxvi. 6.
107}y, 15.
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the Assyrians. Soon after 624 they forced the Medes to relinquish
the siege of Nineveh. They were horsemen and archers, living in
the saddle, and carrying their supplies behind them in wagons.
After (as it seems) their effective appearance at Nineveh, they
swept over the lands to the south, as Herodotus tell$%and
riding by the Syrian coast were only brought up by bribes on
the border of Egypt®® This must have been soon after the
young prophet's call in 627-6. In short, the world, and especially
the North, was (to use Jeremiah's wobdjling with events and
possibilities of which God alone knew the end. Prophets had been
produced in Israel from like conditions in the previous centunyr4]
and now after a silence of nigh seventy years, prophets were
again to appear: Zephaniah, Nahum, Habakkuk, and Jeremiabh.

For these northern omens conspired with others, ethical and
therefore more articulate, within Judah herself. It was two
generations since Isaiah and Hezekiah had died, and with them
the human possibilities of reform. For nearly fifty years Manasseh
had opposed the pure religion of the prophets of the eighth
century, by persecution, by the introduction of foreign and sensual
cults, and especially by reviving in the name of Israel's &2ithe
ancient sacrifice of children, in order to propitiate His anger. Thus
it appears that the happier interests of religidiamily feasts,
pieties of seed-time and harvest, gratitude for light, fountains and
rain, and for good forture-were scattered among a host both of
local and of foreign deities; while for the God of Israel, the God
of Abraham, Moses and Isaiah, the most horrible of superstitious
rites were reserved, as if all that His people could expect of Him
was the abatement of a jealous and hungry wrath.

A few voices crying through the night had indeed reminded
Judah of what He was and what He requiréte hath showed
thee, O man, what is good; and what doth the Lord require huits]

108§ 103-107 (after Hecataeus).
109 see Appendix+Medes and Scythians.
10« Jerusalent, ii. 263, 264.
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to do justly, and love mercy, and walk humbly with thy Gbd.

At last with the overthrow of Manasseh's successor, Amon, signs
of a dawn appeared. The child of eight years who was heir to
the throne was secured, perhaps through his mother's influence,
by a party in Court and Temple that had kept loyal to the higher
faith; and the people, probably weary of the fanatic extravagance
of Manasseh, were content to have it so.

The young King Josiah, who to the end was to prove himself
worthy of his training, and the boy in the priest's home at
Anathoth were of an age: a fact not to be omitted from any
estimate of the influences which moulded Jeremiah in his youth.
But no trace of this appears in what he has left us; as a boy
he may never have seen the King, and to the close of Josiah's
reign he seems to have remained too obscure to be noticed by his
monarch; yet at the last he has only good to say of Jostah:

Did he not eat and drink,

And do judgment and justice?

The cause of the poor and the needy he judged
Then was it welft!?

Attempts at reform were made soon after Josiah's acceSsion,
but little was achieved, and that little only in the capital and its
Temple. In the latter for four hundred years no deity of the land
had been worshipped save Yahweh, and He in no material form.
It would be easy to remove from the streets of Jerusalem any
recently introduced Baals and possibly, as Assyria's sovereignty
relaxed, the worship of the Host of Heaven. But beyond Jerusalem
the task was more difficult. Every village had the shrine of a
deity before the God of Israel came to the land. The names

111 Micah vi. 8.
112 yxii. 15, 16.
13« jerysalen, ii.
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of these local Baalim, or Lords, had mostly vanish&dand
Israel claimed the rural sanctuaries for Yahweh. But the old
rites, with the old conceptions of deity attached to them, seem
to have been transferred to Him by the ignorant worshippers, till
instead of one Yahwekone Lord—unique in character and in
power, there were as many as there had been Baalim, and they
bore the same inferior and sometimes repulsive characters. We
cannot exaggerate this division of the Godhead into countless
local forms—

As many as thy cities in number
So many O Judah thy gods?

Their high places lay all round the Prophet and each had its
bad influence, not religious only but ethical, not only idolatrous
but immoral, with impure rites and orgies. [077]

Lift to the bare heights thine eyes,
Where not wast thou tumbled?
The land thou hast fouled with thy whoredoi§,

—spiritual and physical both; the one led to the other.

This dissipation of the national mind upon many deities was
reflected in the nation's politics. With no faith in One Supreme
God the statesmen of Judah, just as in Isaiah's earlier days,
fluttered between the great powers which were bidding for the
empire of the world. Egypt under Psamtik's vigorous direction
pressed north, flying high promises for the restless vassals
of Assyria. But Assyria, though weakened, had not become
negligible. Between the two the anchorless policy of Judah
helplessly drifted. To use Jeremiah's figure, suitable alike to her

14 Though not in every case, for Anathoth itself is but the plural of the Syrian
goddess Anath, as Ashtaroth is the plural of Astart or Astarte.

115jj, 28; xi. 13.

18jjj, 2.
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politics and her religion, she was a faithless wife, off from her
husband to one paramour after another.

All this was chaos worse than the desert that crumbled before
Anathoth, a tragedy more bitter than the past which moaned
through the land behind. What had God to say? It was a singular
mark of Israel, that the hope of a great prophet never died from
her heart. Where earnest souls were left they prayed for his
coming and looked for the Word of the Lord by him more than
they who wait for the morning. The same conditions prevailed
out of which a century before had come an Amos, a Hosea, a
Micah and an Isaiah. Israel needed judgment and the North again
stirred with its possibilities. Who would rise and spell into a clear
Word of God the thunder which to all ears was rumbling there?

The call came to Jeremiah and, as he tells the story, came
sudden and abrupt yet charged with the full range and weight of
its ultimate meaning, so far as he himself was concerred:

Before in the body | built thee, | knew thee,
Before thou wast forth of the womb, | had hallowed thee,
And a prophet to the nations had set th&e.

A thought of God, ere time had anything to do with him, or
the things of time, even father or mother, could make or could
mar him; God's alone, and sent to the world; out of the eternities
with the Divine will for these days of confusion and panic and
for the peoples, small and great, that were struggling through
them. It was a stupendous consciousretiss that then broke in
the village of Anathoth and in the breast of the young son of one
its priests; the spring of it deeper and the range of it wider than
even that similar assurance which centuries later filled another
priest's home in the same hill country:

17, 5,
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And thou, child, shalt be called the prophet of the Highest,
For thou shalt go before the face of the Lord,
To prepare His ways®

The questions of foreknowledge and predestination, with
which Jeremiah engaged himself not a little, | leave for a future
lecture!'® Here we may consider the range of his mission.

This was very wide—not for Judah only, bua prophet to the
nations had | set thedhe objection has been taken, that it is too
wide to be original, and the alternative inferences drawn: either
that it is the impression of his earliest consciousness as a prophet
but formed by Jeremiah only after years of experience revealed all
that had been involved in his call; or that it is not Jeremiah's own
but the notion formed of him by a later exaggerating generation.
It is true that Jeremiah did not dictate the first words of the Lord
to him till some twenty-three years after he heard them, when it
was possible and natural for him to expand them in terms of his
intervening experience. And we must remember the summary
bent of the Hebrew ming-how natural it was to that mind to
describe processes as if they were acts of a day, done by a fiat
as in the story of the Creation; or to state a system of law and
custom, which took centuries to develop, as though it were the
edict of a single lawgiver and all spoken at once, when tioeo]
development entered on a new and higher stage, as we see in the
case of Deuteronomy and its attribution to Moses.

Yet the forebodings at least of a task so vast as thatafhet
to the nationswere anything but impossible to the moment of
Jeremiah's call; for the time surged, as we have seen, with the
movements of the nations and their omens for his own people.
Indeed it would have been strange if the soul of any prophet,
conscious of a charge from the Almighty, had not the instinct,
that as the meaning of this charge was gradually unfolded to him,

118 ukei. 76.
119 5ee Lecture vii.
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it would reveal, and require from him the utterance of, Divine
purposes throughout a world so full even to the uninspired eye
of the possibilities both of the ruin of old states and of the rise
of new ones—a world so close about his own people, and so
fraught with fate for them, that in speakingtbiemhe could not

fail to speak of thevhole of italso. If at that time a Jew had at

all the conviction that he was called to be a prophet, it must have
been with a sense of the same responsibilities, to which the older
prophets had felt themselves bound: men who knew themselves
to be ministers of the Lord of Hosts, Lord of the Powers of the
Universe, who had dealt not with Israel only but with Moab
and Ammon and Aram, with Tyre and the Philistines and Egypt,
and who had spoken of Assyria herself as His staff and the rod
of His judgment. Jeremiah's three contemporarsephaniah,
Nahum and Habakkuk, all deal with the foreign powers of their
day—why should he in such an age not have been conscious
from the first that his call from the Lord of Hosts involved a
mission as wide as theirs? | am sure that if we had lived with this
prophet through his pregnant times, as we have lived through
these last ten years and have been compelled to think constantly
not of our own nation alore-concentrated as we had to be on
our duties to her-but of all the nations of the world as equally
involved in the vast spiritual interests at stake, we should have
no difficulty in understanding how possible and natural it was
for Jeremiah to hear his missi¢o the nationlearly indicated

in the very moment of his call.

And in fact Jeremiah's acknowledged Oraelesome of them
among his earliesttravel far beyond Judah and show not merely
a knowledge of, and vivid interest in, the qualities and fortunes of
other peoples, but a wise judgment of their policies and therefore
of what should be Judah's prudent attitude and duty towards
them. For long before his call she had been intriguing with Egypt
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and Assyria-?% Just then orimmediately later the Scythians, after
threatening the Medes, were sweeping over Western Asia as far
as the frontier of Egypt, and in his Scythian songs Jeretftahosz]
shows an intimate knowledge of their habits. In his Parable of the
Potter (for which unfortunately there is no date) he declares God's
power to mould or re-mouldnynation!?? And Baruch, writing
of Jeremiah's earlier ministry, says that he spodecerning all
nations'?3

No wonder that Jeremiah shrank from such a task; Lord
God, | know not to speak, | am too youtd. His excuse
is interesting. Had he not developed his gift for verse? Or,
conscious of its rustic simplicity, did he fear to take the prophet's
thunder on lips, that had hitherto moved only to the music of
his country-side? In the light of his later experience the second
alternative is not impossible. When much practice must have
made him confident of his art as a singer, he tells us how burning
he felt the Word of the Lord to be. But whatever was the motive
of his reluctance it was overcome. As he afterwards said:

Ah, Lord, Thou didst beguile me,
And beguiled | let myself be;

Thou wast too strong for me
And hast prevailed®®

[083]
The following shows how this came about:

And the Lord said unto me, Say not | am too young, for to
all to which | send thee thou shalt go, and all | command thee
thou shalt speak,

120jj. 18,

121 See his seven Scythian songs below, pp. 110 ff.

122 yviii.

12 yxxvi. 2, a clause which Duhm merely on the grounds of his theory is
obliged to regard as a later intrusion, though it bears no marks of being such.
124350 Cornill after the Greek.

125 %x. 7.
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Be not afraid before them
For with thee am | to deliver,

Rede of the Lord. And the Lord put forth His hand and
caused it to touch my mouth, and the Lord said to me, Lo, |
have set My Word in thy mouth,

See | appoint thee this day
Over the nations and kingdoms,

To pull up and tear down and destr&?,
To build and to plant.

To this also objection has been taken as still more incredible
in the spiritual experience of so youthful a rustic. It has been
deemed the exaggeration of a later age, and described as the
“gigantic figuré of a “plenipotentiary to the natiorisutterly
inconsistent with the modest singer of the genuine oracles of
Jeremiaha hero only in suffering, not in assatif?’ Such an
objection rather strains the meaning of the passage. According
to this Jeremiah is to be the carrier of the Word of the Lord.
That Word, rather than the man himself, is the poweepull
up and tear down and destroy, to build and to pf&htthat
Word which no Hebrew prophet received without an instinct
of its world-wide range and its powers of both destruction and
creation.

Two visions follow. To appreciate the first we must
remember the natural anxiety of the prophets when charged
with pronouncements so weighty and definite. The Word, the
ethical purpose of God for Israel was clear, but how was it to be
fulfilled? No strength appeared in the nation itself. The party, or
parties, loyal to the Lord had been in power a dozen years and
effected little in Jerusalem and nothing beyond. The people were
not stirred and seemed hopeless. Living in a village where little

126 Hebrew adds the redundaotpull down Greek omits.
127 byhm; see above, p. 40.
128 This is clear from other passages, v. 14; xviii. 7-10, etc.
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changed through the years, but men followed the habits of their
fathers, Jeremiah felt everything dead. Winter was on and the
world asleep.

Then the Word of the Lord came to me saying, What art thou

seeing, Jeremiah; and | said, | am seeing the branch of an
almond tree. And the Lord said to me, Well hast thou seen,

for | am awake over My Word to perform it.

The Hebrew for almond tree istukedh, which also means
awakenessr watchfulnes3?® and the Lord waswakeor was [085]
watchful—shokedh—the difference only of a vowel. In that first
token of spring which a Palestine winter affords, the Prophet
received the sacrament of his call and of the assurance that God
was awake! That the sacrament took this form was natural.
That of Isaiah of Jerusalem was the vision of a Throne and an
Altar. That of Ezekiel, the exile, shone in the stormy skies of
his captivity. This to the prophet of Anathoth burst with the first
blossom on his wintry fields. The sense of unity in which he and
his people conceived the natural and spiritual worlds came to his
help; neither in the one world nor in the other did God slumber.
God was watching.

The Second Vision needs no comment after our survey of the
political conditions of the time. The North held the forces for the
fulfilling of the Word. The Vision is followed by a charge to the
Prophet himself.

And the word of the Lord came to me the second time, What
art thou seeing? And | said, A caldron boiling and its face is
from (?) the North'3° And the Lord said unto me: [086]

129 Ball happily translatesiake-tree

130 The text readsits face is from the face of northwardshich some would
emend tdts face is turned northwards.e. the side on which it is blown upon
and made to boiBoiling or bubbling lit. blown upon, fanned
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Out of the North shall evil boil forth*

On all that dwell in the land;

For behold, | am calling

All the realmé®2 of the North.

They shall come and each set his throne
In the openings of the gates of Jerusalem,
On all of her walls round about,

And every township of Judah.

And My judgments by theA¥® shall | utter
On the evil of those who have left Me,
Who have burned to other gods

And bowed to the works of their hands.

But thou shalt gird up thy loins,

Stand up and spe&¥ all | charge thee.
Be not dismayed before them,

Lest to their face | dismay thee.

See | have thee set this day

A fenced city and walls of bronze

To the kings and princes of Judah,
Her priests and the folk of the land;
They shall fight but master thee never,
For with thee am | to deliver

Rede of the Lord3®

Jeremiah was silenced and went forth to his ministtige
Word upon his lips and the Lord by his side.

Two further observations are natural.

First, note the contrast between the two VisieAhe
blossoming twig and the boiling caldron brewing tempests from

181 After the Greek; Hebrew hdse opened

132 Hebrew hasaces and kingdomsnd adddRede of the Lord

133 ReacllMwith points Chireq and Qamets.

134 Hebrew addso them Greek omits.

135 The last three couplets are uncertain. In v. 18 Hebrew adutssalt pillar
and, aftetbronze, against all the land



Lecture Ill. The Prophet-His Youth And His Call. 71

the North. Unrelated as these seem, they symbolise together
Jeremiah's prophesying throughout. For in fact this was all
blossom and storm, beauty and terror, tender yearning and
thunders of doom-up to the very end. Or to state the same more
deeply: while the caldron of the North never ceased boiling out
over his world—consuming the peoples, his own among them,
and finally sweeping him into exile and nighthe never, for
himself or for Israel, lost the clear note of his first Vision, that
all was watched and controlled. There is his value to ourselves.
Jeremiah was no prophet of hope, but he was the prophet of that
without which hope is impossibiefaith in Control—that be the
times dark and confused as they may, and the world's movements
ruthless, ruinous and inevitable, God yet watches and rules all to
the fulfilment of His Will—though how we see not, nor can any
prophet tell us.

Secongnote how the story leaves the issue, not with one will
only, but with twe—God's and the Man's, whom God has called.
His family has been discounted, his people and their authorities,

political and religious, are to be against hikde is to stand up [0ssg]
and speakHe is not to let himself be dismayed before them,
lest God make him dismayed. Under God, then, the Individual
becomes everything. Here, at the start of his ministry, Jeremiah
has pressed upon him, the separateness, the awful responsibility,
the power, of the Single Soul. We shall see how the significance
of this developed not for himself only, but for the whole religion

of Israel.

[089]
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Lecture IV.

The Prophet In The Reign Of Josiah.
627-26-608 B.C.

This period of the Prophet's career may be taken in three
divisions—

First, His Earliest Oracles, which reflect the lavish distribution
of the high-places in Judah and Benjamin, and may therefore
be dated before the suppression of these by King Josiah, in
obedience to the Law-Book discovered in the Temple in 621-20
B.C.

Secongd His Oracles on the Scythians, whose invasions also
preceded that year; with additions.

Third, Oracles which imply that the enforcement of the Law-
Book had already begun, and reveal Jeremiah's attitude to it and
to the course of the reforms which it inspired.

We must keep in mind that the Prophet did not dictate his
early Oracles till the year 604-03, and that he added to them on
the Second Rolinany like words$36 We shall thus be prepared
for the appearance among them of references to the changed
conditions of this later date, when the Scythians had long come
and gone, the Assyrian Empire had collapsed, its rival Egypt had
been defeated at the Battle of Carchemish, and Nebuchadrezzar
and his Chaldeans were masters of Western Asia.

136 xxxvi. 32; see pp. 22 ff.
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1. His Earliest Oracles. (Il. 2-1V. 4.)

These bear few marks of the later date at which they were
dictated by Jeremiakin fact only a probable reference to Egypt's
invasion of Palestine in 608, Ch. Il. 16, and part, if not all, of Ch.
[ll. 6-18. The general theme is a historical retrospelsrael's
early loyalty to her God, and her subsequent declension to the
worship of other gods, figured as adultery; along with a profession
of penitence by the people, to which God responds by a stern
call to a deeper repentance and thorough reform; failing this, her
doom, though vaguely described as yet, is inevitable. The nation
is addressed as a whole at first in the second person singular
feminine, but soon also in the plural, and the plural prevails
towards the end. The nation answers as a whole, sometines as
but sometimes also &¥e

Before expounding the truths conveyed by these early Oracles
it is well to translate them in full, for though not originally
uttered at the same time, they run now in a continuous stream of
verse—save for one of thostportage’ of prose which | have [091]
described3’ There is no reason for denying the whole of this
passage to Jeremiah, whether because it is in prose or because it
treats of Northern Israel as well as JuddhBut on parts of it the
colours are distinctly of a period later than that of the Prophet.
All the rest of the Oracles may be taken to be from himself.
Duhm after much hesitation has come to doubt the genuineness
of Ch. 1l. 5-13, but his suspicions of deuteronomic influence
seem groundless, and even if they were sound they would be
insufficient for denying the verses to Jeremiah.

II. 1, 2, And he said, Thus sayeth the Ldf:

187p, 37,

138 See pp. 40 1., 72.

139 5ee p. 41.

14050 simply the Greek; the Hebrewnd the word of the Lord came unto me
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I remember the troth of thy youth,
Thy love as a bride,

Thy following Me through the desert,
The land unsown.

Holy to the Lord was Israel, 3
First-fruit of His income;

All that would eat it stood guilty,
Evil came on them.

[092] Rede of the Lord-

Hear the Lord's Word, House of Jacob, 4
All clans of Israel's race!

[Thus sayeth the Lord] 5

What wrong found your fathers in Me,
That so far they broke from Me,

And following after the Bubbl&*
Bubbles became.

Nor said they: 6

Where is the Lord who carried us up
From the land of Miraim?4?

Who led us through the desert,

Land of waste and chasms,

Land of drought and barreft?

A land which nobody crosses,

Nor mankind settles upon it.

And | brought you into a garden, 7
To feed on its fruit and its wealth.

But coming ye fouled My land,
My heritage turned to loathing.

The priests never said, 8

saying, Go and proclaim in the ears of Jerusalem sayiraj only betrays an
editorial redundancy, but what follows is addressed not to Jerusalem but to all
Israel. Here if anywhere the Greek has the original. Jeremiah begins thus to
dictate to Baruch.

141 Hebrewkebel= breath

142 Egypt
143 50 Greek.
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Where is the Lord?
They who handle the Law knew Me not,
The ruler$* rebelled against Me;
By Baal the prophets did prophesy,
And followed the worthless.
So still with you must | strivé?® 9
And strive with your sons?6 [093]
For cross to the isles of Kittim and look 10
Send to Kedar, and think for yourselvs,
And see, was ever like this?
Have any natiori$® changed their gods, 11
And these no gods at all?
Yet My people exchanged théif Glory
For that which is worthless.
Be heavy'>° O heavens, for this, 12
Shudder and shudder again!
Twain the wrongs My people have wrought 13
Me have they left,
The Fount of live water,
To hew themselves cisterns,
Cisterns broken,
That cannot hold water!

Israel a slave! 14

Or house-born serf!

Why he for a prey?

Against him the young lions roar, 15
Give forth their voice,

1441 it. shepherds

145 Hebrew add®ede of the Lord

146 Some Hebrew MSS. and Vulgate.

147 cyprus = Kittim and Kedar, an Arab tribe, are the extremes of the world
then known to the Jews.

148 50 Greek.

149 Hebrew margmy.

150 0r heave(Ball), lit. be aghastbut the Hebrew is alliterativeshommi
shamaim
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And his land they lay waste,
[094] Burned are his towns and tenantless.

The sons, too, of Noph and fparhes have forced, 16
Have abused thel@!

Is not all this being done thee 17
For thy leaving of Me%?

And now what to thee is the road to daim >3
Nile's waters to drink?

Or what is to thee the road to Asshur, 18
To drink of the River?

Be thy scourge thine own sin, 19
Thy doublings convict thee!

Know and see how sore for thyself,
How bitter to leave Me!

But never was awe of Me thire
Rede of the Lord thy Go&f*

From of old thou hast broken thy yoke, 20
Hast burst thy bonds,

Saying,“l will not servel

While upon every high hill,

And under each rustling tree,

[095] Harlot thou sprawlest!

Yet a noble vine did | plant thee, 21
Wholly true seed;

How could'st thou change to a corrdpt,
A wildling grape?

Yea, though thou scour thee with nitre, 22
And heap to thee lye,

51 This couplet is after the Greek, Hebrew tmewsed on thy skufbr forced

Noph = Memphis, Egypt's capital; iparhes = Daphne on the Egyptian road

to Palestine. Either 14-19 or more probably 16 alone is one of Jeremiah's
additions to his earlier Oracles after Egypt's invasion of Palestine in 608.

152 50 Greek; Hebrew addshen he led thee by the way

153 Misraim = Egypt.

154 These last four lines follow the Greek.

1% 50 Duhm by a better division of words.
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Ingrained is thy guilt before Me,
Rede of the Lord, thy Go#P®

How sayest thou;I'm not defiled, 23
Nor gone after the Baals.

Look at thy ways in the Valley,
And own thy deeds!

A young camel, light o' heéf’
Zig-zagging her tracks,

A heifer, schooled to the desert 24
In the heat of her lust,

Snapping the wind in her passion,
Who is to turn her?

None that would seek her need strain them,
In her month they shall find her.

Save thou thy feet from the peeling, 25
Thy throat from thirst!

But thou sayest;No uset>®

For with strangers I'm fallen in love,
Them must | after! [096]

Like the shame of the thief when he's caught, 26
Shall Israel's sot&® be shamed.

[They and their kings and their princes,
Their priests and their prophet&]

Who say to a stockThou my Fathei! 27
To a stoné Thou hast borne mé!

Theirt®! backs they have turned to Me
Never theitb? faces.

1% 50 the Greek.

157 The Hebrewkal seems to combine here its two meaningsswifift and
trifling .

1%8 Hebrewno' ash with Greek delete the secoma.

15950 Greek.

180 The insertion (by a copyist?) of this formula rather weakens the connection.
161 S0 some Versions.

162 Greek addsand as the number of streets in Jerusalem they burn to;Baal
cp. xi. 13.
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Yet in time of their trouble they say
“Rise up and save Us!
Where be thy gods thou hast made thee? 28
Let them rise, if so they may save thee
In time of thy trouble;
For as thy townships in numbé&t
So be, O Judah, thy gods!
What quarrel have you against Me? 29
All you are the sinner$®*
Against Me you all have rebelled
Rede of the Lord.
In vain have | smitten your sons 30
Ye'®5 took not correction
Your'®® sword has devoured your prophets,
[097] Like a ravaging lion.
O generatioa-you!—look at the Word of the Lordf” 31
Have | been a desert to Israel,
Or land of thick darkness?
Why say My folk“We are off,
No more to meet Theé!
Can a maiden forget her adorning, 32
Or her girdle a bride?
Yet Me have My people forgotten,
Days without number!
Why trimmest thou still thy ways 33
To seek after love?
Therefore thou also to evil
Thy ways hast trainetf®

18330 Greek.

164 Greek.

185 Greek.

166 Greekthe

167 prose, probably a later insertion when the prophet dictated his Oracles. See
pp. 47 f.

188 The text of this quatrain is corrupt, the rendering above makes use of the
versions.
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Yea, on thy skirts is found blood 34
Of innocent souls,
Not only on felons(?) | find it
But over all thesé®®
Yet thou said'st;| am assoiled, 35
Sure His wrath turns from mé!
Behold | am going to judge thee
For saying,I'm sinless! [098]
How very light dost thou take it, 36
To change thy ways!
E'en of Misraim shalt thou be ashamé8l
As ashamed of Ashshr.
Out of this too shalt thou come 37
With thy hands on thy head,
For spurned hath the Lord the things of thy trust,
Not by them shalt thou prosper!

lll. 1. [Saying]—If a man dismiss his wife and she
go from him and become another man's, shall she return to
him?71 Is that womah’® not too polluted? But thou hast
played the harlot with many lovers ardvouldest return unto
Me? Rede of the Lord.

Lift to the clearings thine eyes, 2
Where not wast thou tumbled?

For them by the roads thou hast sate,
Like an Arab in desert,

Thou hast fouled the land with thy whoredoms
And with thy vices;

With thy lovers so many 3

169 The text of this verse too is uncertain. Fekirts Greek hashands to
innocentHebrew addsieedy Some read the second coupléidugt thou
did'st not catch them breaking in, but because of all thesethy sins against
Me, thou did'st murder them.

170 Or balked

1 Greek.

172 Greek; Hebrewand.
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It has meant but thy snaté?
The brow of a harlot was thine,
[099] Shame thou hadst done with.
But now—thou callest méFather, 4
Friend of my youth!
“BearsHe a grudge for ever, 5
Stands on His guard for ay&?*
Lo, so thou hast spoken, yet done
Ills to thine utmost.

6. And the Lord said unto me in the days of Josiah,
the kingl’® Hast thou seen what recreant Israel did to*fMe
going up every high hill and under each rustling tree, and
there playing the harlot. 7. And | said, After she has done all
these things can she return to Me@nd she did not return.

8. And her treacherous sister Judah saw, yes she'“aw,
that, all because recreant Israel committed adultery, | had
dismissed her and given her the bill of her divorce; yet her
[100] sister treacherous Judah was not afraid, but also went and
played the harlot. 9. And it came to pass that, through the
wantonness of her harlotry, she polluted the land, committing
adultery with stones and with stocks. 10. And yet, for all this,
treacherous Jud&f has not returned to Me with all her heart,

173 50 Duhm after the Greek. Hebrew is impossible.

17 The two Hebrew verbs in this couplatatar and shamarmeanto keep

(or maintain) andto watch they are usually transitive and (in the sense here
intended) are followed by a noumnger or wrath, which English versions
supply here. But its absence frdmththe Hebrew and Greek texts leads us to
take the verbs as intransitive, as is the case nétiar in New-Hebrew.

17 verses 6-18, in prose break the connection both of style and meaning
between 5 and 19 and cannot in whole be Jeremiah's or from his period. This
is especially true of 16-18 which assume the destruction of the Ark and the
Exile of Judah as well as of Israel as already actual. But the passage probably
contains genuine fragments from Jeremiah.

178 50 Greek.

17 30 one Hebrew MS. and Syriac.

178 Hebrew add#er sister
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but only in feigning!’® 11. And the Lord said to me, Recreant
Israel hath justified herself more than treacherous Judah. 12.
Go and call out these words toward the North and say,

Turn thee to Mg recreant Israel,
| frown'®! not upon thee;
For gracious am | (Rede of the Lord),
Nor for ever bear grudge.
Only acknowledge thy guilt, 13
That defying the Lord thy God,
Thou hast scattered to strangers thy ways
Under each rustling tree,
And hast®? not obeyed My voice-
Rede of the Lord.

14. [Return ye backsliding children, Rede of the Lord, for
| am your Baal® and | will take you, one from a city and
two from a clan, and will bring you tSion. 15. And | will [101]
give you Shepherds after My heart, and they shall shepherd
you with knowledge and with skill. 16. And it shall be, when
ye multiply and increase in the land in those days (Rede of
the Lord), they shall not again sdyThe Ark of the Covenant
of the Lord! It shall not come to mind, it shall be neither
remembered nor misség nor shall it be made again. 17. At
that time they shall call Jerusalem the Throne of the Lord and
all nations shall gather to hé#> nor walk any more after the
stubbornness of their evil hearts. 18. In those days the House
of Judah shall walk with the House of Israel, that together
they may come from the land of the North to the land which |
gave theit®® fathers for a heritage.]

17 Hebrew addfRede of the Lord

180 50 Greek.

181 |_it. make not My face to fall

182 Greek; Hebrewe have

183 That isLord andHusband

184 50 Greek.

185 Hebrew addso the Name of the Lord to Jerusalem

186 50 Greek; Hebrewour, afterNorth Greek hagnd from all lands
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But 1*®7 had declared the How(?) 19
I should set the’¥® among the sons,

And should give thee a land of delight,

[102] Fairest domain of the nations.

And said, Thou would'st call Me Father,
Nor from after Me turn.

As a woman plays false to her fef®€, 20
So to Me ye played false!

[O House of Israel, Rede of the Lord.]

Hark! 21
From the clearings weeping is heard,
Wailing of Israel's sons,
That they have perverted their way,
Forgotten the Lord their God.
Return ye oft-turning children, 22
Let me heal your back-turnings!
“Here are we! to Thee we are come,
Thou Lord art our God.
“Surely the heights are a fraud 23
The hills and their hubbubi®
“Alone in the Lord our God
Is Israel's safety.
“The Baal hath devoured our toil 24
And our sires' from their youth,
“Their flocks and their herds,
Their sons and daughters
“Lie we low in our shame, 25
Our dishonour enshroud us!
“For to our God®* have we sinned,

187 |n antithesis to verse 5 of which it is the immediate sequel both in sense and
metre.

188 Feminine, i.e. Judah was a daughter, and a son's portion was designed for
her.

189 30 finely Ball.

190 The riotous festivals on the high-places.

%1 Hebrew addshe Lord
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“[We and our sires from our youth] [103]
Up to this day!

“Nor have heeded the voice

Of the Lord our God.

[Israel, if thou wilt return, 1V. 1
Return to Me,

And thy loathly things put from thy mouth
Nor stray from My face-*?

If in truth thou swear by the life of the Lord, 2
Honest and straight,

Then the nations shall bless them by Him
And in Him shall they glory3®3

3. Thus saith the Lord to the men of Judah and to the
inhabitants of°4 Jerusalem:

Fallow up your fallow-ground?®
And sow not on thorns!
To your God®® circumcise ye, 4
Off from your heart with the foreskin!
[O men of Judah and inhabitants of Jerusalem]
Lest My fury break out like fire,
And burn with none to quench!
[Because of the ill of your doings.]

[104]
From his call the Prophet went forth, as we saw, with a heavy

sense of the responsibility and the power of the single soul, so far
as he himself was concerned; and while we study his ministry we
shall find him coming to feel the same for each of his fellow-men.

192 This couplet after the Greek.

193] agree with Cornill and Skinner that these two verses are a later addition.
The answer to the people's confession comes in verses 3 and 4.

194 50 some Hebrew MSS. and versions.

195 Hebrewnir(i laket nir; also in English the noun and verb are the sare
fallow or fallow up=to breakor plough up

1% 50 Greek and other versions.
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But in these his earliest utterances he follows his predecessors,
and especially Hosea, in addressing his people as a whole, and
treating Israel as a moral unit from the beginning of her history
to the moment of his charge to her. He continues the figures
which Hosea had used. Long ago in Egypt God chose Israel for
His child, for His bride, and led her through the desert to a fair
and fruitful land of her own. Then her love was true. The term
used for it,hesedh is more than an affection; it is loyalty to a
relation. To translate it bltindnesr mercy as is usually done,

is wrong—troth is our nearest word.

| remember the troth of thy youth,
Thy love as a bride,

Thy following Me through the desert,
The land unsown.

Upon the unsown land there were no rival gods. But in fertile
Canaan the nation encountered innumerable local deities, the
Baalim, husbands of the land, begetters of its fruits and lords of
its waters. We conceive how tempting these Baalim were both
to the superstitious prudence of tribes strange to agriculture and
anxious to conciliate the traditional powers thereof; and to the
people's passions through the sensuous rites and feasts of the
rural shrines. Among such distractions Israel lost her innocence,
forgot what her own God was or had done for her, and ceased
to enquire of Him. Hence her present vices and misery in
contrast with her early troth and safety. Hence the twin evils of
the time—on the one hand the nation's trust in heathen powers
and silly oscillation between Egypt and Assyria; on the other
the gross immoralities to which the Baals had seduced its sons.
There was a double prostitution, to gods and to men, so foul that
the young prophet uses the rankest facts in the rural life which
he is addressing in order to describe it.

The cardinal sin of the people, the source of all their woes is
religious,
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Is not this being done thee
For thy leaving of Me?

This was so, not only because He was their ancestral
God—though such an apostasy was unheard of among the
nations—but because He was such a God and had done so
much for them; because from the first He had wrought both with
grace and with might, while the gods they went after had neither
character nor efficieney-mere breaths, mere bubbles! [106]

The nerve of the faith of the prophets was this mermetiyat
their God was love and in love had wrought for His people. The
frequent expression of this by the prophets and by Deuteronomy,
the prophetic edition of the Law, is the answer to those
abstractions to which some academic moderns have sought to
reduce the Obiject of Israel's religiersuch as; a tendency not
ourselves that makes for righteousnégshe God of Israel was
Righteous and demanded righteousness from men; but to begin
with He was Love which sought their love in return. First the
Exodus then Sinai; first Redemption then Law; first Love then
Discipline. Through His Deeds and His Word by the prophets
He had made all this clear and very plain.

What wrong found your fathers in Me,
That so far they broke from Me?
Have | been a desert to Israel,
Or land of thick darkness?
Why say My folk,“We are off,
To meet Thee no mork.



[108]

86 Jeremiah

Jeremiah has prefaced this Divine challenge with a passionate
exclamation in prose-O Generatior~youl-ook at the Word of
the Lord—which (as | have said) | like to think was added to his
earlier verses when he dictated these to Baruch. Cannot you see,
cannot you see? He is amazed by the stupidity, the callousness,
the abandonment with which his people from their leaders douo)
have treated a guidance so clear, a love so constant and yearning.
And again his soul sways upon the contrast between the early
innocence and the present corruption of Israel.

A noble vine did | plant thee,
Wholly true seed,

How could'st thou change to a corrupt,
A wildling grape?

The sense of their terrible guilt governs him, and of their
indifference to it, saying we are clean, to which he answers:

Yea though thou scour thee with nitre
And heap to thee lye,

Ingrained is thy guilt before Me-
Rede of the Lord.

Yet the fervency with which he pleads the Divine Love reveals
a heart of hunger, if hardly of hope, for his nation's repentance.
Indeed apart from his own love for them he could not have
followed Hosea so closely as he does at this stage of his career,
without feeling some possibility of their recovery from even
this, their awful worst; and his ear strains for a sign of it.
Like Hosea he hears what sounds like the surge of a national
repentancE’—was it when Judah listened to the pleadings and
warnings of the discovered Book of the Law aaitithe people
stood to the CovenahiBut he does not say whether he found this

197jii. 22b, 25; Hos. v. 15-vi. 3.
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sincere or whether it was merely a shallow stir of the feelings.
Probably he suspected the latter, for in answer to it he gives not
God's gracious acceptance, but a stern call to a deeper repentance
and to a thorough trenching of their hearts.

Fallow up the fallow-ground,
Sow not on thorns!
To your God®® circumcise ye,
Off from your heart with the foreskin!
Lest My wrath break out like the fire,
And burn with none to quench?

Jeremiah has been called the blackest of pessimists, and among
his best-known sayings some seem to justify the charge:

Can the Ethiop change his skin,
Or the leopard his spots?

Then also may ye do good,
Who are wont to do evA®

And again,

False above all is the heart,
And sick to despair,
Who is to know it?
[109]
But to his question came the answer:

I, the Lord, searching the heart,
And trying the reins,

To give to each man as his ways,
As the fruit of his doingg®*

198 50 Greek.
199y, 3, 4.
200 yijji, 23.
201 »vii. 9, 10.
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In this answer there is awfulness but not final doom. The
affirmation of a man's dread responsibility for his fate implies,
too, the liberty to change his ways. In the dim mystery of the
heart freedom is clear. Similarly, and even more plainly, is
this expressed in the earlier call boeak up the fallow-ground
This implies that beneath those surfaces of the national life,
whether of callous indifference on the one hand or of shallow
feeling on the other, there is soil which, if thoroughly ploughed,
will be hospitable to the good seed and fit to bring forth fruits
meet for repentance. Human nature even at its worst has tracts
other than those on which there has been careless sowing among
thorns, moral possibilities below those of its abused or neglected
surfaces. Let us mark this depth, which the Prophet's insight has
already reached. Much will come out of it; this is the matrix of
all developments by himself and others of the doctrine of man
and his possibilities under God. And for all time the truth is valid
that many spoiled or wasted lives are spoiled or wasted only on
the surface; and that it is worth while ploughing deeper for their
possibilities???

In what form the deep ploughing required veasirstimagined
by the Prophet we see from the immediately following Oracles.

2. Oracles on the Scythians. (With some
others: IV. 5-VI. 29.)

The invasion of Western Asia by the Scythians happened some
time between 627 and 620 B%8 The following series of brief

poems unfold the panic actually caused, or to the Prophet's
imagination likely to be caused, in Judah by the advance of

202 5ee further, Lecture viii.
203 5ee above, p. 73.
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these marauding hordes, and clearly reflect their appearance and
manner of raiding. It is indeed doubtful that Judah was visited
by the Scythians, who appear to have swept only the maritime
plain of Palestine. And once more we must remember that when
the Prophet dictated his early Oracles to Baruch for the second
time in 604, andadded to them many more like wordé the
impending enemy from the North was no longer the Scythians
but Nebuchadrezzar and his Chaldeans; for this will explain
features of the poems that are not suited to the Scythians and
their peculiar warfare, which avoided the siege of fortified towns
but kept to the open country and the ruin of its villages andij
fields. Jeremiah does not give the feared invaders a name. The
Scythians were utterly new to his world; yet their name may
have occurred in the poems as originally delivered and have been
removed in 604, when the Scythians were no longer a force to be
reckoned witr?%®

1. As it has reached us, the First Scythian Song, Ch. IV. 5-8,
opens with the general formula

Proclaim in Judah and Jerusalem,
Make heard and say!

204 yxxvi. 32.

250n the subject of this paragraph see the appendixTire Medes and
Scythians. The following may be consulted: N. Schmidt‘i&gnc. Bibl” on
“Jeremiah and“Scythians; Driver, “The Book of the Prophet Jeremialp.
21; J. R. Gillies;* Jeremiah, the Man and His Messdgayp. 63 ff., who thinks
that the Scythians did invade Judah, and W. R. ThomBime Burden of the
Lord,” pp. 46 ff., who thinks they did not. A thorough study of the question will
be found in Skinner'sProphecy and Religion, Studies in the Life of Jerenfiah,
ch. iii. The case against the Scythians being the enemy from the North that
Jeremiah describes is best presented by J. F. McCurthfigiory, Prophecy,
and the Monumentsyol. ii. pp. 395 ff.
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which may be the addition of a later hand, but is as probably
Jeremiah's own; for the capital, though not likely to be besieged
by the Scythians, was just as concerned with their threatened
invasion as the country folk, to whom, in the first place, the lines
are addressed. Theumpor horn of the first line was the signal
of alarm, kept ready by the watchman of every village, as Amos
and Joel indicaté®

Strike up the trump through the land, Vb5
Call with full voice,

And say, Sweep together and into
The fortified towns.

Hoist the signal towardsion, 6
Pack off and stay not!

For evil | bring from the North
And ruin immense.

The Lion is up from his thicket, 7
Mauler of nations;

He is off and forth from his place,
Thy land®” to lay waste;

That thy townships be burned
With none to inhabit!

Gird ye with sackcloth for this, 8
Howl and lament,

For the glow of the wrath of the Lord
Turns not from us.

These lines are followed by a verse with an introduction to
itself, and therefore too separate from the context, and indeed too
general to have belonged to so vivid a serq:

9. And it shall be in that day-Rede of the Lorg-

206 Amos iii. 6; Joel ii. 1.
207 Greekthe earth
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The heart of the king shall perish,
And the heart of the princes,

And the priests shall be aghast
And the prophets dismayed!

And this is followed by one of the sudden protests to God,
which are characteristic of Jeremiah:

10. And | said, Ah Lord God, surely Thou hast wholly
deceived this people and Jerusalem sayfiRgace shall be
yours; while the sword strikes through to the life!

2. The Second Scythian Song is like the first, prefaced by a
double address, which there is no reason to deny to Jeremiah.
Jerusalem is named twice in the song, and naturally, since the
whole land is threatened with waste and the raiders come up to
the suburbs of the capital. The Prophet speaks, but as so often
the Voice of the Lord breaks through his own and calls directly
to the city and people (though the last line of verse 12 may be
a later addition). On the other hand, the Prophet melts into his
people; their panic and pangs become his. This is one of the
earliest instances of Jeremiah's bearing of the sins of his people
and of their punishment. [114]

IV. 11. Atthat time it was said to this people and to Jerusalem,

A wind off the blaze of the bare desert heights,
Straight on the Daughter of my people,
Neither to winnow nor to sift,
In full blast it meets me. 12
[Now will | speak My judgments upon them]
Lo, like the clouds he is mounting, 13
Like the whirlwind his cars!
Swifter than vultures his horses,
Woe, we are undone!
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Jerusalem, cleanse thou thy hedft, 14
That thou be saved!

How long shalt thou harbour within thee
Thy guilty devices.

For hark! They signal from Dan, 15
Mount Ephraim echoes disaster.

Warn the folk,“ They are coméP® 16
Make heard o'er Jerusalem.

Behold?1° beleaguerers (?) coming
From a land far away;

They give out their voice on the townships of Judah;
Like the guards on her fields 17

They are round and upon her,
For Me she defiedt!

Thy ways and thy deeds have done 18
These things to thee.

This evil of thine how bitter!
It strikes to the heart.

O my bowels! My bowels, | writhe! 19
O walls of my heart!

My heart is in storm upon me,
| cannot keep silencé?

For the sound of the trump thou hast heard,
O my soul,
The uproar of battle.

Ruin upon ruin is summoned, 20
The land is undone!

Suddenly undone my tents,
In a moment my curtains!

208 The text addsfrom evil one wonders ifJerusalemwas added in 604;
without it the line is regular.

209 After the Greek.

21050 Syr., transferred from previous couplet.

211 Metre and meaning of 16 and 17 uncertain. For beleaguerers (?) Duhm
readspanthersor leopards cp. v. 6.

22 puhm after Greek renders, My soul is in storm, my heart throbs.
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How long must | look for the signal 21
And hark for the sound of the trump!
[Yea, fools are My people 22
Nor Me do they feaf!3
Children besotted are they,
Void of discretion.
Clever they are to do evil,
To do good they know not.
[116]
3. The Third of the Scythian Songs is without introduction.
Whether the waste, darkness, earthquake and emptiness described
are imminent or have happened is still left uncertain, as in the
previous songs. The Prophet speaks, but as before the Voice of
God peals out at the end.

| looked to the earth, and lo chaos, 23
To the heavens, their light was gone.

| looked to the hills antf* they quivered, 24
All the heights were a-shuddering.

| looked—and behold not a man! 25
All the birds of heaven were fled.

I looked to the gardens, lo desert, 26
All the townships destroyed,

Before the face of the Lord,
The glow of His wrath.

[For thus hath the Lord said, 27

All the land shall be waste
Yet full end | make nof*®

For this let the Earth lament, 28
And black be Heaven above!

I have spoken and will not relent,
Purposed and turn not from3t®

213 Greek; Hebrevknow

214 Greek; Hebrew adds!

215 probably a later addition.

216 The order of verbs in this couplet is that of the Greek.
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4. The Fourth Scythian Song follows immediately, also
without introduction. The first four couplets vividly describe the
flight of the peasantry, actual or imagined, before the invaders.
The rest seems addressed to the City as though being threatened
she sought to reduce her foes with a woman's wiles, only to find
that it was not her love but her life they were after, and so expired
at their hands in despair. All this is more suitable to the Chaldean
than to the Scythian invasion, and may be one of the Prophet's
additions in 604 to his earlier Oracles. However we take it, the
figure is of Jeremiah's boldest and most vivid. The irony is keen.

From the noise of the horse and the bowmen, V. 29
All the land®*" is in flight,
They are into the caves, huddle in thické&tg,
Are up on the crags.
Every town of its folk is forsaken
No habitant in it.
All is up! Thou destined to ruin(?}° 30
What doest thou now?
That thou dressest in scarlet,
And deck'st thee in deckings of gold,
With stibium widenest thine eyes.
In vain dost thou prink!
Though satyrs they utterly loathe thee,
Thy life are they after!
For voice as of travail | hear, 31
Anguish as hers that beareth,
The voice of the daughter ¢fon agasp,
he spreadeth her hands:
“Woe unto me, but it faints,
My life to the butchers!

217 50 Greek; Hebrewity, a change possibly made after the fall of Jerusalem.
21850 Greek.

2 Text uncertain; this reading is derived by differently dividing the
consonants-bah no' ash for bahen 'ish
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The next poem, Ch. V. 1-13, says little of the Scythians,
possibly only in verse 6, but details the moral reasons for the
doom with which they threatened the people. It describes the
Prophet's search through Jerusalem for an honest, God-fearing
man and his failure to find one. Hence the fresh utterance of
judgment. Perjury and whoredom are rife, with a callousness to
chastisement already inflicted. Some have relegated Jeremiah's
visit to the capital to a year after 621-20 when the deuteronomic
reforms had begun and Josiah had removed the rural priests to
the Templé?® But, as we have seen, Anathoth lay so near
to Jerusalem, and intercourse between them was naturally so
constant, that Jeremiah may well have gained the following
experience before he left his village for residence in the city. The
position of the poem among the Scythian Songs, along with the
possible allusion to the Scythians in verse 6, suggests a (atg
before 620. There is no introduction.

Range ye the streets of Jerusalem, V. 1
Look now and know,

And search her broad places,
If a man ye can fing—

If there be that does justice,
Aiming at honesty.

[That | may forgive therff}]

Though they say;As God liveth; 2
Falsely?? they swear

LORD, are Thine eyes upon lies(?) 3
And not on the trutf?3?

Thou hast smitten, they ail not,
Consumed them, they take not correction.

Their faces set harder than rock,

20p 134,

221 Greek; Hebrevher. The clause seems an addition.
222 Hebrew addsherefore

228 50 Duhm after the Greek; p. 48, n. 2.
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They refuse to return.
But | said,”Ah, they are the poor, 4
And thereforé® the foolish!
“They know not the Way of the Lord,
The Rule of their God.
“To the great | will get me, 5
With them let me speak.
“For they know the Way of the Lord,
And the Rule of their God.
Ah, together they have broken the yoke,
[120] They have burst the bonds!
So a lion from the jungle shall smite them, 6
A wolf of the waste destroy,
The leopard shall prowl round their towns,
All faring forth shall be torn.
For many have been their rebellions,
Profuse their backslidings.
How shall | pardon thee this 7
Thy children have left Me,
And swear by no-gods.
| gave them their fill and they whored,
And trooped to the house of the harlot.
Rampart?® stallions they be, 8
Neighing each for the wife of his friend.
Shall I not visit on such, 9
Rede of the Lord,
Nor on a people like this
Myself take vengeance?

Up to her vine-rows, destroy, 10
And maké&? a full end,

22430 Greek.

225The text is uncertain, the Hebrew margin and versions pointing to an
untranslatable original.

226 The text hasmake nat but this is inconsistent with the context, andt
seems a later addition.
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Away with her branches,
They are not the Lord's.
For betraying they have betrayed Me 11
Judah and Israel both [Rede of the Lord]
The Lord they have belied, 12
Saying“Not He! [121]
Evil shall never come on us,
Nor famine nor sword shall we see.
“The prophets! they are nothing but wind 13
The Word is not with theni??’

14. Therefore thus hath the Lord of Hosts said, because of
their speaking this worg-222

Behold | am setting My Word
In thy mouth for fire,

And this people for wood,
And it shall devour them.

5. The Fifth Song upon the Scythians, Ch. V. 15-17, besides
still leaving them nameless, emphasises their strangeness to
Israel's world. There was a common language in Western Asia,
Aramean, théingua francaof traders from Nineveh to Memphis;
and Jew, Assyrian and Egyptian conversed in it. But the tongue
of these raiders from over the Caucasus was unintelligible. Yet
how they would set their teeth into the land! Mixed with the
verses which thus describe them are others which suit not them
but the Chaldeans and must have been added by the Prophet in
604. A people so new to the Jews might hardly have been called
by Jeremialtan ancient nation, from of old a natipand in fact
these phrases are wanting in the Greek version. [122]

227 Hebrew addsthus be it done thenGreek omits.
228 Hebrew hassodafter Lord andyour for their.
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Behold, | am bringing upon you V. 15
A nation from far,

[O house of Israel, Rede of the Lord

An ancient nation it is,
From of old a nation??®

A nation thou knowest not its tongue, 16
Nor canst hear what it says,

Its quiver an open grav&?
All of it stalwarts 23!

It shall eat up thy harvest and bread, 17
Eat thy sons and thy daughters,

It shall eat up thy flocks and thy cattle,
Eat thy vines and thy figs.

It shall beat down thy fortified towns,
Wherein thou dost trust, with the sword.

The last couplet is unsuitable to the Scythians, incapable as
they were of sieges and avoiding fortified townrthough once
they rushed Askalon. It is probably, therefore, another of the
additions of 604 referring to the Chaldeans. The prose which
follows is certainly from the Chaldean period, for it was not
Scythians but Chaldeans who threatened with exile the peoples
whom they overran.

V. 18. Yet even in those daysRede of the Lord-I will not

make a full end of you. 19. And it shall be when they say, For
what hath the Lord our God done to us all these thirgtfat

thou shalt say to them, Just as ye have left Me and have served
foreign gods in your own land, so shall ye serve strangers in
a land not yours.

229 This couplet the Greek lacks.

20 Eloquent of death: Ps. v. 9.

21 For these four lines the Greek has oAlyation thou hearest not its tongue,
all of them mighty
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There follows a poem, verses 20-31, that has nothing to do
with the Scythian series; and that with the preceding prose, with
which also it has no connection, shows us what a conglomeration
of Oracles the Book of Jeremiah is. It seems as though the
compiler, searching for a place for it, had seen the catch-word
harvestin the previous Scythian song and, this one having the
same word, he had copied it in here. The Book shows signs
elsewhere of the same mechanical method. But like all the
Oracles this has for its theme the foolish dulness of Israel to
their God and His Word, and the truth that it is their crimes
which are the cause of all their afflictions yet now not in history
but in Nature. There is no reason to doubt that the verses are
Jeremiah's, and nothing against our dating them in the early years
of his ministry.

Declare ye this in the House of Jacob, V. 20

Through Judah let it be heafé?

Hear ye now this, people most foolish, 21

And void of sensé33 [124]
[They have eyes but they do not see,

Ears but they hear not.]

Fear ye not Me, Rede of the Lord, 22

Nor tremble before Me2?-

Who have set the sand a bound for the sea,

An eternal decree it cannot transgress;
Though (its waters§* toss, they shall not prevail,
And its rollers boom, they cannot break over.
Yet this people heart-hard and rebellious, 23

Have swerved and gone off;

For not with their hearts do they say, 24

“Now fear we the Lord our God,

232 Hebrew addsaying

31 jt. with no hearf the seat not only of feeling, but of the practical
intelligence.

234 something like this has obviously slipped from the text.
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“Who giveth the rain in its season,
The early and latter;

“And the weeks appointed for harvest
Secureth for us.

These have your crimes deranged, 25
Your sins withholden your luck.

For scoundrels are found in My folk, 26
Who prowl with the crouch of a fowler(Z

And set their traps to destroy,
‘Tis men they would catch!

Like a cage that is full of birds, 27
Their houses are filled with decéit®
And so they wax wealthy and great 28

[125] They are fat, they are sleek!
Overflowing with things of evil(?),
They defend not the right,
The right of the orphan to prosper,
Nor justice judge for the needy’
Shall I not visit on these, 29
Rede of the Lord,
Nor on a people like this
Myself be avenged?®
Appalling and ghastly itis 30
That has come to pass in the land:
The prophets prophesy lies, 31
The priests bear rule at their hand,
And My people—they love so to have it;
But what will ye do in the end?

6. In the Sixth Song on the Scythians, VI. 1-5, which also
is given without introduction, Jerusalem is threatereden

235 Text uncertain.

238 Ejther with the spoils or with the victims thereof.

27 The text of the whole verse is uncertain. Greek ortiitags of evilandto
prosper

238 Or take vengeance Myself
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Jerusalem to which in the previous songs the country-folk had
been bidden to fly for shelterand the foes are described in
the attempt to rush her, as they rushed Askalon according to
Herodotus. That they are represented as faltering and no success
is predicted for them, and also that they are callbdpherds

are signs that it is the Scythians, though still nameless, who
are meant in verses 3-5. The next three verses, separately
introduced, point rather to a Chaldean invasion by their pictures
of besiegers throwing up a mound against the walls, and may
therefore be one of the additions to his earlier Oracles made by
the Prophet, when in 604 the enemy from the North was clearly
seen to be Nebuchadrezzar, with the siege-trains familiar to us
from the Assyrian and Babylonian monuments; upon which are
represented just such a hewing of timber and heaping of mounds
against a city's walls.

Pack off, O Benjamin's sons, VI. 1
Out of Jerusalem!
Strike up the trump in Teko&?
O'er Beth-hakkérem lift up the signal!
For evil glowers out of the North,
And ruin immense.
O the charming (?) the pampered hef§ht2
Of the daughter ofion!
Unto her shepherds are coming, 3
With their flocks around*
They pitch against her their tents,
Each crops at his hand.
“Hallow?*? the battle against her,
Up, let us on by noot. [127]

239 Hebrew bigko'a tke'; a play upon words.

240 pfter the Greek; the Hebrew text is corrupt.

241 Transferred from the next line to suit the metre.

242 The Hebrew idiom for starting a campaign or a siege, which was formally
sanctioned by a religious rite.
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“Woe unto us! The day is turning, 4
The shadows of evening stretth.
“Up then and on by night, 5
That we ruin her palacés!
For thus said the Lord of Hosts: 6
Hew down het*3 trees and heap
Against Jerusalem a mound;
Woe to the City of Falsehoot?
Nought but oppression within her!
As a well keeps its waters fresh 7
She keeps fresh her evil;
Violence and spoil are heard throughout her,
Ever before Me sickness and wounds.
Jerusalem, be thou corrected, 8
Lest from thee My soul doth break,
Lest | lay thee a desolate waste,
Uninhabited land.

Here follows another and separately introduced Oragle:

Thus hath the Lortf® said: 9

Glean, let them glean as a vine
Israel's remnant;

Like the grape-gleaner turn thy hand
Again to it$48 tendrils.

“To whom shall | utter myself, 10
And witness that they may hear?

243 50 some MSS.

244 50 Greek: HebrewShe is a city to be visited
245 Hebrew add®f Hosts

246 50 Greek.
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“Lo, uncircumcised is their ear,
They cannot give heed.
“The Word of the Lord is their scorn,
No pleasure have they therein.
“1 am full of the rage of the Lord, 11
“Weary with holding it back!
Pouf# it out on the child in the street,
On the youths where they gather;
Both husband and wife shall be taken,
The old with the full of days.
Their homes shall be turned to others, 12
Their fields and wives together,
When | stretch forth My Hand
On those that dwell in thf48 land.
[Rede of the Lord.]
Because from the least to the greatest 13
All are greedy of gain,
Right on from prophet to priest
Every one worketh lies.
They would heal the breach of My people, 14
As though it were trifling,
Saying,”Itis well, it is well"—
When—wher&*®is it well?
Were they shamed of their loathsome deeds? 15
Nay, not at all ashamed! [129]
They know not even to blush!
So they with the fallen shall fall,
And shall reel in the time that | visit,
Rede of the Lord.

247t is difficult to discriminate in these lines between the Lord and the Prophet
as speakers. |If the Gredkwill pour is correct, the Prophet still speaks,
otherwise the Lord who began in verse 9 and was followed by the Prophet in
10 and 14, resumes in 14.

24830 Greek.

249 |bid.
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Still another Oracle which gives no glimpse of the Scythians,
but threatens a vague disaster and once more states the moral
reasons for Judah's doom. Its allusion to incense and sacrifices is
no reason for dating it after the discovery of Deuterondady.

Thus hath the Lord said 16
Halt on the ways and look,
And ask for the ancient paths:
Where i€%! the way that is good?
Go ye in that,
And rest shall ye find to your soul,
But they—"We go not!
| raised up sentinels for yey 17
Heed the sound of the trunfs?
But they—"We heed not!
Therefore, O nations, hearken, 18
[130] And own My record against them @
Hear thou, O Earth, 19
Lo, evil | bring to this people,
The fruit of their own device$>*
Since they have not heeded My Word,
And My Law have despised.
To Me what is incense that cometh from Sheba, 20
Sweet-cane from a far-off land?
Your holocausts are not acceptable,
Nor your sacrifice pleasing.
Therefore thus hath the Lord said: 21

0 Hans Schmidt, quoted by Dr. Skinner, does so, and takes it as the
earliest evidence of Jeremiah's opposition to Deuteronomy, and Dr. Skinner
in his Chapter“In the Wake of the Reform,says it is almost certainly
post-deuteronomic. | am not convinced. See below, p. 133.

! Greekmark ye

2 5ee above, p. 112.

23 Text both of Greek and Hebrew uncertain; the above is adapted from the
Greek.

24 Greek havackslidings
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Behold | set for this people
Blocks upon which to stumble;
Fathers and children together,
Neighbour and friend shall perish.

None of the foregoing brief and separate Oracles diverts from
the moral theme of all these earlier utterances of the Prophet,
that Judah's afflictions, whether from Nature or from invaders,
are due to her own wickedness. And this record even the foreign
peoples are called to withessanother proof that from the first
Jeremiah had a sense of a missioth® nationsas well as to his
own countrymen.

7. There follows the Seventh, the last of the Songs which may
be referred to the Scythian invasion, Ch. VI. 22-26. It repeats
the distance from which, in the fateful North, those hordes have
beenstirred to their work of judgment, their ruthlessness ani)
terrific tumult, the panic they produce, and bitter mourning. The
usual formula introduces the verses.

22. Thus hath the Lord said:

Lo, a people comes out of the North,
A natior?®® astir from the ends of the earth,
The bow and the javelin they grasp, 23
Cruel and ruthless,
The noise of them booms like the sea,
On horses they ride-
Arrayed as one man for the battle
On thee, O Daughter @ion!
We have heard their fame, 24
Limp are our hands;
Anguish hath gripped us,
Pangs as of travail.
Fare not forth to the field, 25

25 Hebrew addgreat, which Greek omits.
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Nor walk on the way,
For the sword of a foe,
Terror all round!
Daughter of My people, gird on thee sackcloth 26
And wallow in ashes!
Mourn as for an only-begotten,
Wail of the bitterest!
For of a sudden there cometh
The spoiler upon u$’

This is the last of Jeremiah's Oracles on the Scythians. There is
little or no doubt of their date-before 621-20. What knowledge
of this new people and their warfare the Prophet displays!
What conscience of the ethical purpose of the Lord of Hosts in
threatening Judah with them! Yet some still refuse to credit the
story of his Call, that from the first he heard himself appointed
as a propheto the nationg>’

This section of Jeremiah's earlier Oracles concludes with one
addressed to himself, Ch. VI. 27-30. It describes the task
assigned him during the most of his time under Josiah, whether
before the discovery and promulgation of the Book of the Law in
621-20, or subsequently to this while he watched the nation's new
endeavour to repent and reform. During the years from 621-20
till 608 when Josiah was defeated and slain at Megiddo, there
can have been but little for him to do except to follow, as his
searching eyes and detached mind alone in Israel could follow,
the great venture of Judah in obedience to the Book of the Law.
For this interval the outside world had ceased to threaten Israel.
The Assyrian control of her was relaxed: the people of God were
free, and had their first opportunity for over a century to work
out their own salvation.

258 Greekyou
27 See above, pp. 79 ff.
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Assayer among My people | set the&8, 27
To know and assay their ways,
All of them utterly recreant, 28
Gadding about to slander.
Brass and iron are all of them(?),
Wasters they be!
Fiercely blow the bellows, 29
The lead is consumed of the fire(?)
In vain does the smelter smelt,
Their dros$> is not drawn.
“Refuse silver men call them,
For the Lord hath refused thetff

To take these lines as subsequent to the institution of
Deuteronomy and expressive of the judgment of the Prophet
upon the failure of the reformation under Josiah to reach the
depth of a real repentané®. is unnecessary. The young [134]
Jeremiah had already tested his people and in his earliest Oracles
reached conclusions as hopeless as that here. At least he had
already been called to test the people; and in next section we
shall see how he continued to fulfil his duty after the discovery of
Deuteronomy, and onwards through the attempts at reformation
which it inspired.

258 Hebrew addsa fortress obviously borrowed by some scribe from other
appointments by God of Jeremiah, e.g. i. 18. Wwaysin next line Duhm by
change of a letter readslue

29 Greek and Targ. reatieir evil for the evil oneof the Hebrew.

260 The general meaning is clear, the details obscure for the text is uncertain.
Driver's note is the most instructive. In refining, the silver was mixed with lead
and the mass, fused in the furnace, had a current of air turned upon it; the lead
oxidising acted as a flux, carrying off the alloy or dross. But in Israel's case the
dross is too closely mixed with the silver, so that though the bellows blow and
the lead is oxidised, the dross is not drawn and the silver remains impure.

261 As Erbt (‘Jeremia u. seine Zé&jtand Skinner (p. 160) do.
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3. Jeremiah and Deuteronomy. (Chs. VII,
VIII. 8, XI.)

We are not told when or why Jeremiah left Anathoth for
Jerusalem. His early poem denouncing the citiZ&neeveals
a close observation of their morals but no trace of the reforms
begun by Josiah soon after 621 B.C. Some therefore hold that he
had settled in the City before that ye&¢. Anathoth, however,
lay so near Jerusalem that even from his boyhood Jeremiah must
have been familiar with the life and trade of the capital; and as
his name is not mentioned in connection with the discovery of
the Law-Book on which the reforms were based, and neither he
nor his biographer speaks of that discovery, it is probable that as
yet he had not entered upon residence in the Temple-precincts.
A natural occasion for the migration of his family and himself
would be upon Josiah's disestablishment of the rural sanctuaries
and provision for their priests beside the priests of the Terffle.
In any case we find Jeremiah henceforth in Jerusalem, delivering
his Words in the gateways or courts of the Temple to all classes
of the citizens as well as to the country-folk, who under the new
laws of worship thronged more than ever the City and her great
Shrine.

There is general agreement ttteg Book of the Lawiscovered
by the Temple-priests in 621-20 was our Book of Deuteronomy
in whole or in part—more probably in part, for Deuteronomy has
been compiled from at least two editions of the same original,
and the compilation may not have been made till some time later.
Many of its laws, including some peculiar to itself, have been
woven out of more than one form, and there are two Introductions
to the Book, each hortatory and historical and each covering to

%2y 1-8, see p. 119.
263 50 Duhm.
264 Deut. xviii. 6, Il Kings xxiii. 8, 9.
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some extent the same ground as the other. We cannot tell how
much of this compilation was contained in the discovered Book
of the Law. But this Book included certainfirst the laws of
worship peculiar to Deuteronomy, because the reforms which it
inspired carried out these laws, and probagg#gondsome of the
denunciations which precede or follow the laws, for such would
explain the consternation of the King when the Book was read to
him 265 [136]

Deuteronomy is fairly described as a fresh codification of
the ancient laws of Israel in the spirit of the Prophets of the
Eighth Century. The Book is not only Law but Prophecy, in
the proper sense of this word, and a prophetic interpretation of
Israel's history. It not only restates old and adds new laws but
enforces the basal truths of the prophets, and in this enforcement
breathes the ethical fervour of Amos and Isaiah as well as Hosea's
tenderness and his zeal for education.

Deuteronomy has three cardinal doctrines: The One God, The
One Altar, and The One People.

First, The One God. Though slightly tinged with popular
conceptions of the existence of other g88fthe monotheism of
the Book is strenuously moral and warmly spiritual. The God of
Israel is to be served and loved because He is Letve One and
Only God not more by His Righteousness and His Power than
by His Grace, manifest as all three have been throughout His
dealings with Israel. The worship of other gods is forbidden and
S0 is every attempt to represent Himself in a material form. His
ritual is purged of foolish, unclean and cruel elements. Witchcraft
and necromancy are utterly condemned.

Second-and this is original to DeuteronomyThe One Altar,
at that time an inevitable corollary both to the need for purity jrs7]
the worship of God and to the truth of His Unity. The long license

265 On this and the following paragraphs see the writdbsuteronomy in the
Cambridge Bible for Schools.
266 Deut. iv. 19.
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of sacrifices at a multitude of shrines had resulted not only in
the debasement of His worship, but in the popular confusion of
Himself with a number of local deitie¥! The removal of the
high-places, the concentration of sacrifice upon One Altar had,
by the bitter experience of centuries, become a religious and an
ethical necessity.

Third, The One People. Save for possible proselytes from
the neighbouring heathen, Israel is alone legislated-foiree
nation owning no foreign king as it bows to no foreign deity, but
governing itself in obedience to the revealed Will of its own God.
This Will is applied to every detail of its life in as comprehensive
a system of national religion as the world has known. And thus
next to devotion to the Deity comes pride in the nation. Because
of their possession of the Divine Law Israel dahe righteous
people and wise above all others. The patriotism of the Book
must have been one cause of its immediate acceptance by the
people, when Josiah brought it before them and upon it they made
Covenant with their God. Throughout the Book treats the nation
as a moral unit. It enforces indeed justice as between man and
man. It gives woman a higher position than is assumed for her
by other Hebrew codes. It cares for the individual poor, stranger,
debtor and dependent priest with a humanity all its own, and it
exhorts to the education of children. Above all it forbids base
thoughts as well as base deeds. Yet, while thus enforcing the
elements of a searching personal morality, Deuteronomy deals
with the individual only through his relations to the nation and
the national worship. The Book has no promise for the individual
beyond the grave. Nor is there pity nor charity for other peoples
nor any sense of a place for them in the Divine Providence. There
is no missionary spirit nor hope for mankind outside of Israel.

Further it is due to the almost exclusively national outlook
and interest of the Book that it has no guidance or comfort to

%7 See above, pp. 76, 104 ff.
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offer for another element of personal experierapiestion and
doubt. While it illustrates from the nation's history the purifying
discipline of suffering because of sin it says nothing of the
sufferings of righteous individuals, but by the absoluteness of its
doctrines of morality and Providence suggests, if indeed it does
not inculcate, the dogma that right-doing will always meet with
prosperity and wrong-doing with pain and disaster dogma
which provoked the thoughtful to scepticism, as we shall see
with Jeremiah himself.

Again, the fact that the Book, while superbly insistentsg]
upon justice, holiness and humanity, lays equal emphasis on
a definite ritual, with One Altar and an exclusive system of
sacrifices, tempted the popular mind to a superstitious confidence
in these institutions. And while it was of practical advantage
to have the principles of the prophets reduced to a written
system, which could be enforced as public law and taught to
the young—two ends on which the authors of Deuteronomy are
earnestly bert-there was danger of the people coming thereby
to trust rather in the letter than in the spirit of the new revelation.
Both these dangers were soon realised. As Dr. A. B. Davidson
has said; Pharisseism and Deuteronomy came into the world on
the same day.

* k k k%

Such was the Book discovered in the Temple in 621-20
and accepted as Divine by King and Nation. Modern efforts
to connect Jeremiah with its discovery and introduction to the
Monarch, and even with its composition, may be ignored. Had
there been a patrticle of evidence for this, it would have been
seized and magnified by the legalists in Israel, not to speak of
those apocryphal writers who foist so much else on Jeremiah and
Baruch?®® That they have not even attempted this is predf
proof were needeéthat Jeremiah, the youthful son of a rural

%8 gee p. 8.
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family, and probably still unknown to the authorities in the
Capital, had nothing whatever to do either with the origins, or
with the discovery, of the Book of the Law or with its presentation
to the King by the priests of the Temple.

Yet so great a discovery, so full a volume of truth poured forth
in a style so original and compelling, cannot have left unmoved a
young prophet of the conscience and heart of JereAifhat
he was in sympathy with the temper and the general truths of
Deuteronomy we need not doubt. As for its ethics, its authors
were of the same school as himself and among their teachers they
had the same favourite, Hosea. In his earliest Oracles Jeremiah
had expressed the same view as theirs of God's constant and
clear guidance of Israel and of the nation's obstinacy in relapsing
from this. His heart, too, must have hailed the Book's august
enforcement of that abolition of the high places and their pagan
ritual, which he had ventured to urge from his obscure position
in Anathoth. Nor did he ever throughout his ministry protest
against the substitute which the Book prescribed for thetbe
concentration of the national worship upon a single sanctuary.
On the contrary in a later Oracle he looks for the day when
that shall be observed by all Israel and the watchmen on Mount
Ephraim shall cry,

Rise, let us up tsion,
To the Lord our God?"©

On the other hand, the emphasis which Deuteronomy equally
lays upon ethics and upon ritual, and its absolute doctrines of
morality and Providence were bound to provoke questions in
a mind so restlessly questioning as his. Then there was the
movement of reform which followed upon the appeal of the
Book to the whole nation. Jeremiah himself had called for a

269 Cp. Thomsongp. cit, p. 61.
210 yxxi. 6.
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national repentance and here, in the people's acceptance of the
Covenant and consent to the reforms it demanded, were the
signs of such a repentance. No opposition appears to have been
offered to those reforms. The King who led them was sincere; a
better monarch Judah never knew, and his reign was signalised
by Jeremiah at its close as a reign of justice whkmas well

Yet can we doubt that the Prophet, who had already preached
so rigorous a repentance and had heard himself appointed by
God as the tester of His people, would use that detached position
jealously to watch the progress of the reforms which the nation
had so hurriedly acclaimed and to test their moral value?

In modern opinion of Jeremiah's attitude to the discovered
Law-Book there are two extremes. One is of those who regard
him as a legalist and throughout his career the strenuqus
advocate of the Book and the system it enforced. The other
is of those who maintain that he had no sympathy with legal
systems or official reforms, and that the passages in the Book of
Jeremiah which allege his assent to, and his proclamation of, the
Deuteronomic Covenant, or represent him as using the language
of Deuteronomy, are not worthy of credftt Of these extremes
we may say at once that if with both we neglect the twofold
character of Deuteronomyits emphasis now on ethics and now
on ritual—and again, if with both we assume that Jeremiah's
attitude to the Law-Book and to the reforms it inspired never
changed, then the evidences for that attitude offered by the
Book of Jeremiah are inconsistent and we may despair of a
conclusion. But a more reasonable course is open to us. If
we keep in mind the two faces of Deuteronomy as well as the
doubtful progress for many years of the reforms started by it,
and if we also remember that a prophet like all the works of
God was subject to growth; if we allow to Jeremiah the same
freedom to change his purpose in face of fresh developments of

271 These two extremes are represented by Winckler and Duhm respectively.



[143]

[144]

114 Jeremiah

his people's character as in the Parable of the Potter he imputes
to his God; if we recall how in 604 the new events in the history
of Western Asia led him to adapt his earlier Oracles on the
Scythians to the Chaldeans who had succeeded the Scythians as
the expected Doom from the No#ththen our way through the
evidence becomes tolerably clear, except for the difficulty of
dating a number of his undated Oracles. What we must not forget
is the double, divergent intention and influence of Deuteronomy,
and the fact that Josiah's reformation, though divinely inspired,
was in its progress an experiment upon the people, whose mind
and conduct beneath it Jeremiah was appointed by God to watch
and to test.

These considerations prepare fust for the story in Ch.
XI. 1-8 of Jeremiah's fervent assent to the ethical principles
of Deuteronomy and of the charge to him to proclaim these
throughout Judah; anthenfor his later attitude to the written
Law, to the Temple and to sacrifices.

Xl. 1. The Word which came to Jeremiah from the Lord,
saying: 2. Hear thali? the words of this Covenant, and speak
them to the men of Judah, and to the inhabitants of Jerusalem.
3. And thou shalt say to them, Thus saith the Lord, the God of
Israel: 4. Cursed be the man who hears not the words of this
Covenant, which | commanded your fathers in the day that |
brought them out of the land of Egypt, out of the iron-furnace,
saying, Hearken to My Voice and #d according to all that |
command you, and ye shall be to Me a people, and | will be
God to you; [5] in order to establish the oath which | sware
unto your fathers, to give them a land flowing with milk and
honey, as at this day. 6. And | answered and said, Amen, O
Lord! 7. And the Lord said unto me, Proclaiffithese words

in the cities of Judah and in the streets of Jerusalem, saying,

272 5jng. as partly in Greek and wholly in Syriac.
23 \With Greek omitthemof the Hebrew text.
274 Hebrew addsll.
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[8] Hear ye the words of this Covenant and do them, but they
did them no#”®

The story has its difficulties. It is undated; it is followed
by verses 9-17, apparently from the reign of Jehoiakim; what
the Prophet is called to hear and gives his solemn assent to is
generally described dbis Covenantand in verses 7 and 8 there
is what may be a mere editorial addition since the Greek Version
omits it, which has led some to assert the editorial character of
the whole. But for the reasons given above, there is no cause to
doubt the substantial truthfulness of the story, unless with Duhm
we were capable of believing that Jeremiah never spoke in prose,
nor can be conceived as, at any time in his life the advocatgied)
what was a legal as well as a prophetic book. Of the first of these
assertions we have already dispo$&tthe second is met by the
fact that what Jeremiah was called to assent to was not a legal
programme but a spiritual covenant, of which ethical obedience
alone was stated as the condition. In Josiah's reign what else
could this Covenantmean than the Covenant set forth in the
recently discovered Book of the Law and solemnly avouched by
the whole people”?’ That its essence was spiritual and ethical
is expressed in the Deuteronomic phrases which follow, and the
guotation of these is most relevant to the occasion. Nor do the
recollections, the command and the promise which they convey
go beyond what Jeremiah had already enforced in his earlier
Oracles?’8 [146]

275 As above, Greek omits all of the Hebrew verses 7, 8 except the last clause
which follows naturally on verse 6.

276 See above, pp. 40 ff.

277 This consideration seems to dispose of Kénig's claim that Jeremiah here
maintains the Sinai-Covenant (with the Decalogue) in opposition to the Moab-
Covenant set forth in Deuteronomy. How could the former be defined in the
time of Josiah ashis Covenanbr described in Deuteronomic phrases? See
also G. Douglas;Book of Jeremiafi,p. 156.

278 pr, Skinner op. cit, p. 100) thinks thatthe accumulation of distinctively
Deuteronomic phrases and ideas in verses 4, 5 implies a dependence on that
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Therefore we may believe that, as recorded, Jeremiah heard
in the heart of Deuteronomy the call of God, that he uttered his
Amen to it; and that, from his experience of the evils of the
high-places, he felt obliged, as he also records, to prodhisn
Covenanthroughout Judaf’®

In the same chapter as the charge to the Prophet concéhisng
Covenanthere is mention of a conspiracy against his life by the
men of Anathoth, XI. 21. Some suppose that these were enraged
by his support of reforms which abolished rural sanctuaries like
their own. But his earlier denunciations of such shrines, delivered
independently of Deuteronomy, had been enough to rouse his
fellow-villagers against him as a traitor to their local interests
and pieties.

Another address, VII. 1-15, said to have been delivered to
all Judah, rebukes the people for their false confidence in the
Temple and their abuse of it, and threatens its destruction.
Editorial additions may exist in both the Hebrew and Greek
texts of this address, but it contains phrases non-deuteronomic

book which savours strongly of editorial workmanshiput if this Covenant

be the Deuteronomic, as he admits, what more natural than to state it in
Deuteronomic terms, expressive as these are only of its spiritual essence? |
would also refer to what | have said on p. 41 as to the effect on the Prophet of
the new and haunting style of Deuteronomy.

27° Dr. Skinner's authoritative support to the substance of the thesis maintained
above is very welcome, strengthened as it is by the point which he makes in
the first of the following sentence$The deliberate invention of an incident,
which had no point of contact in the authentic record of his life, is a procedure
of which no assured parallel is found in the book. We must at least believe that
a trustworthy tradition lies behind the passage in ch. xi; and the conclusion
to which it naturally points is that Jeremiah was at first strongly in favour
of the law of Deuteronomy, and lent his moral support to the reformation of
Josiahi (pp. 102-3). Wellhausefisr. u. Judische Gesch(1894, p. 97)*An

der Einfihrung des Deuteronomiums hatte er mitgewirkt, zeitlebens eiferte er
gegen die illegitimen Altére in den Stadten Judas.... Aber mit den Wirkungen
der Reformation war er keineswegs zufriede$o too J. R. Gillies; Jeremial,

p. 113, and W. R. ThomsothThe Burden of the Lord,p. 66; and virtually so,
Peake, i. 11-14.
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and peculiar to Jeremiah, while its echoes of Deuteronomy were
natural to the occasion. Except for a formula or two, | take the
address to be his own. Nor am | persuaded by the majority of
modern critics that it is a mere variant of the Temple address
reported in Ch. XXVI as givein the beginning of the reign of
Jehoiakim Why may Jeremiah not have spoken more than once
on the same theme to the same, or a similar effect? Moreover, the
phraséVNe are deliveredVIl. 10, which does not recur in XXVI,
suits the conditions before, rather than those after, the Battle of
Megiddo. For parallel with the increased faith in the Temple,
due mainly to the people's consciousness of their obedience to
the Law-Book, was their experience of deliverance from the
Assyrian yoke. | am inclined, therefore, to refer VII. 1-15 to the
reign of Josiah, rather than with XXVI to that of Jehoiald®f.

But, whatever be its date, VII. 1-15 is relevant to our presgms]
discussion.

VII. 2, 3. Hear ye the Word of the Lord, all Jud&® Thus
saith the Lord, the God of IsraelBetter your ways and your
doings that | may leave you to dwell in this Place. 4. Put not
your trust on lying word$8? saying to yourselve€? “The
Temple of the Lord, The Temple of the Lord, The Temple of
the Lord—[5] are those!?84 But if ye thoroughly better your

20 g0, too, H. P. Smith,0.T. History” p. 278, n. 2; while Duhm, Giesebrecht,
Davidson, Driver, Gillies, Peake and Skinner all take vii. 1-15 and xxvi. to refer
to the same occasion early in Jehoiakim's reign. Duhm and Skinner remark on
an apparently incoherent association of Place ( = Holy Place) and Land in vii.
3-7. The clause about the Land may be a later addition. Yet in verses 13-15
(the substance of which Skinner admits to be genuine) the destruction of the
Holy Place and ejection of the people from the Landtaththreatened.

2150 simply the Greek; the longer Hebrew title, verses 1, 2 may be an
expansion by an editor, who took vii. 1-15 as reporting the same speech as
xxvi. 1 ff. In verse 3 Hebrew readsord of Hosts

282 Greek addsor they will be absolutely of no avail to you

23 50 Syriac.

284 Or there they arel-plural because of the complex of buildings.
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ways and your doings, if ye indeed do justice between a man
and his fellow, [6] and oppress not the sojourner, the orphan,
and the widow, and shed not innocent blood [in this Place],
nor go after other gods to your hurt, [7] then | shall leave you
to abide in this Place [in the land which | gave to your fathers
from of old for ever]. 8. Behold, you put your trust on lying
words that cannot profit. 9. What? Steal, murder, fornicate,
swear falsely, and buff® to Baal, and go after other gods
whom ye knew not, [10] yet come and stand before Me in this
House upon which My Name has been called and ¥dg are
delivered—in order to work all these abominations! 11. Is it

a robbers' den that M§® House [upon which My Name has
been called] has become in your eyes? | also, behold | have
seen #—Rede of the Lord. 12. For go now to My Place which
was in Shiloh, where at first | caused My Name to dwell, and
see what | did to it because of the wickedness of My people
Israel. 13. And now because of your doing of all these deeds
[Rede of the Lord, though | spake unto you rising early and
speaking, but ye hearkened not, and | called you, but ye did
not answerf®’ [14] | shall do to the House [on which My
Name has been called] in which you are trusting, and to the
Place which | gave to you and to your fathers, as | did to
Shiloh. 15. And | shall cast you out from before My Face as |
cast out®® your brethren, all the seed of Ephraim.

In this address there is nothing that contradicts Deuteronomy.
The sacredness with which the Book had invested the One
Sanctuary is acknowledged. But the people have no moral sense
of that sacredness. Their confidence in the Temple is material
and superstitious, fostered, we may believe, by the peace they
were enjoying and their relief from a foreign sovereignty, as

25t is doubtful whether this verb, meaning in earlier Hebrewmake any

burnt offeringwas already confined to its later meanibgpurn incense
286 50 Greek.

287 Much within these brackets is lacking in the Greek.

288 Hebrewall.
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well as by their formal observance of the institutions which
the Book prescribed. What had been founded to rally and to
guide a spiritual faith they turned into a fetish and even to an
“indulgenceé for their wickedness. The House, in which Isaiah
had bent beneath the seraphs' adoration of the Divine Holiness,
and, confessing his own and his people’s sin, had received from
its altar the sacrament of pardon and of cleansing, was by this
generation not only debased to a mere pledge of their political
security but debauched into a shelter for sins as gross as ever
polluted their worship upon the high places. So ready, as in all
other ages, were formality and vice to conspire with each other!
Jeremiah scorns the peoplé&’sst in the Temple as utterly as

he had scorned theifrust (it is the same word) in the Baals or

in Egypt and Assyria. The change in the pivot of their falsesi)
confidence is to be marked. So much at least had Deuteronomy
effected—shifting their trust from foreign gods and states to
something founded by their own God, yet leaving it material,
and unable to restrain them from bringing along with it their old
obdurate vices.

Whether, then, this address was delivered in Josiah's reign or
early in Jehoiakim's it affords no reason for our denying it to
Jeremiah. As God's tester of the people he has been watching
their response to the Revelation they had accepted, and has
proved that their obedience was to the letter of this and not to
its spirit, that while they superstitiously revered its institutions
they shamelessly ignored its ethics. For just such vices as they
still practised God Himself must take vengeance. As those had
deranged the very seasons and were leading to the overthrow of
the state’®® no one could hope that the Temple would escape their
consequences. And there was that precedent of the destruction of
Israel's first sanctuary in Shiloh, the ruins of which, as we have
seen, lay not far from Jeremiah's home at Anatéth.

289 \/erses 9, 25, 29, etc.
290 5ee above, p. 72.



[152]

[153]

120 Jeremiah

Another Oracle, XI. 15, 16, also undated, seems, like the
last passage, best explained as delivered by Jeremiah while he
watched during the close of Josiah's reign the hardening of the
people's trust in their religious institutions and felt its futility;
or alternatively when that futility was exposed by the defeat at
Megiddo. It has, however, been woven by some hand or other
into a passage reflecting the revival of the Baal-worship under
Jehoiakim (verse 17; its connection with the prose sentence
preceding is also doubtful). Copyists have wrought havoc with
the Hebrew text, but as the marginal note of our Revisers
indicates, the sense may be restored from the GiMglBeloved
is, of course, Israel.

What has My Beloved to do in My house, XI. 15
Working out mischief?

Vows, holy flesh! Can such things turn

Calamity from thee;

Or by these thou escapé?

Flourishing olive, fair with fruit, 16

God called thy name.

To the noise of a mighty roaring

He sets her on fire-

Blasted her branches!

The first of these verses repeats the charge of VII. 2-11: the
people use the Temple for their sins. The word rendarisghief
is literally devices and the meaning may be intrigues hatched
from their false ideas of the Temple's security. But the word is
mostly used o&vil devicesand here the Greek habomination
As with their Temple so with their vows and sacrifices. All
are useless because of their wickedness. The nation must be
punished. The second verse may well have been uttered after

21v/ows so Greek, but Luciafat piecegLev. vi. 5); by these thou escapso
Greek, Hebrewthen mightest thou rejoice
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the defeat at Megiddo, or may be a prediction on the eve of
that disaster tohe branche®f the nation, which the nation as a
whole survived.

This leads to another and more difficult question. Jeremiah
has spoken doom on the Temple and the Nation; has he come to
doubt the Law-Book itself or any part of it? As to that there are
two passages one of which speaks of a falsification of the Law by
its guardians, while the other denies the Divine origin not only
of the deuteronomic but of all sacrifices and burnt offerings.

Even before the discovery of the Law-Book the young prophet
had said ofthose who handle the Lathat they did not know
the Lord?®?> And now in an Oracle, apparently of date after the
discovery, he charges the scribes with manipulatiregLaw the
Torah so as to turn it to falsehood. The Oracle is addressed to
the people of whom he has just said that they do not ktiav
Rule, the Mishpa of the Lord

How say you,'We are the Wise, VIII. 8
The Law of the Lord is with us.

But lo, the falsing pen of the scribes
Hath wrought it to falsehood.

[154]
Torah, literally direction or instruction is either a single law

or a body of law, revealed by God through priests or prophets,
for the religious and moral practice of men. Here it is some
traditional or official form of such law, for which the people
have rejected the Word of the LereHis living Word by the
prophets of the time (verse 9).

Put to shame are the wise, 9
Dismayed and taken.

Lo, they have spurned the Word of the Lexd
What wisdom is theirs?

292jj. 8, see above, p. 92.
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Was thisTorah oral or written? And if written was it the
discovered Book of thdorah, which in part at least was our
Deuteronomy?

So far as the text goes the origifarahmay have been either
oral or written, and the scribes hafadsifiedit, by amplification
or distortion?®® either when reducing it for the first time to
writing or when copying and editing it from an already written
form. This leaves open these further questions. If written was the
Torahthe veryBook of the Toraldiscovered in the Temple in
621-20? And if so did the falsification affect the whole or only
part of the Book? To these questions some answer No, on the
ground of Jeremiah's assentthis Covenantand the command
to him to proclaim i2®* Others answer Yes; in their view
Jeremiah was opposed to the deuteronomic system as a whole,
or at least to the detailed laws of ritual added to the prophetic
and spiritual principles of the BodR® Another possibility is
that Jeremiah had in view those first essays in writing of a purely
priestly law-book, which resulted during the Exile in the so-
called Priests' Code now incorporated in the Pentateuch. In our
ignorance both of the original form of Deuteronomy and of the
extent and character of the activity of the scribes during the reign
of Josiah we might hesitate to decide among these possibilities
were it not for the following address which there is no good
reason for denying to Jeremiah.

VII. 21. Thus saith the Lord?® Your burnt offerings add to
your sacrifices and eat fle§H! 22. For | spake not with
your fathers nor charged them, in the day that | brought them

293 Cp. the similar charge of Christ against the scribes.

2% yi. 1 ff.; so Giesebrecht on viii. 8.

295 Marti, Gesch. der Isr. Religigri54, 166; Duhm, and especially Cornit,

loco.

2% Hebrew add®f Hosts, the God of Israel

297 The former were not, the latter were in part, eaten by the worshipper; but it
does not matter if now he eats them all alike!
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forth from the land of Egypt, concerning burnt-offering and
sacrifice. 23. But with this Word | charged them, saying,
Hearken to My Voice, and | shall be to you God, and ye [156]
shall be to Me a people, and ye shall walk in every way that |
charge you, that it may be well with you.

Whether from Jeremiah or not, this is one of the most critical
texts of the Old Testament because while repeating what the
Prophet has already fervently accept&that the terms of the
deuteronomic Covenant were simply obedience to the ethical
demands of God, it contradicts Deuteronomy and even more
strongly Leviticus, in their repeated statements that in the
wilderness God also commanded sacrifices. The issue is so
grave that there have been attempts to evade it. None, however,
can be regarded as successful. That which would weaken the
Hebrew phrase, rightly renderedncerningday our versions, into
for the sake obr in the interest ofas if all the speaker intended
was that animal sacrifice was not the chief end or main interest
of the Divine legislation) is doubtful philologically, nor meets
the fact that all the Hebrew codes assign an indispensable value
to sacrifice. Inadmissible also is the suggestion that the phrase
meansconcerning the details pfor Deuteronomy and especially
Leviticus emphasise the details of burnt-offering and sacrifice.
Nor is the plausible argument convincing that the Prophet spoke
relatively, and meant only what Samuel meantQiyedience is
better than sacrifice or Hosea byThe Knowledge of God is[157]
more than burnt-offering$®® Nor are there grounds for thinking
that the Prophet had in view only the Ten Commandments; while
finally to claim that he spoke in hyperbole is a forlorn hope
of an argument. In answer to all these evasions it is enough
to point out that the question is not merely that of the value

298 i. 1 ff.: above, pp. 143 ff.

29 gam. xv. 22, Hos. vi. 6. Those who take the passage relatively also quote
Paul's words that Christ sent him not to baptize but to preach the gospel, 1 Cor.
i. 17.



[158]

124 Jeremiah

of sacrifice, but whether during the Exodus the God of Israel
gave any charge concerning sacrifice; as well as the fact that
others than Jeremiah had either explicitly questioned this or
implicitly denied it. When Amos, in God's Name repelled the
burnt-offerings of his generation he ask&id ye bring unto Me
sacrifices and offerings in the wilderness forty years, O House
of Israel? and obviously expected a negative answer. And the
following passages only render more general the truth that Israel's
God has no pleasure at any time in the sacrifices offered to Him,
with the institution of which—the natural inference4sHe can
have had nothing to dWVill the Lord be pleased with thousands
of rams or with ten thousands of rivers of oil. Shall | give my
first-born for my transgression, the fruit of my body for the sin
of my soul? He hath declared to thee, O man, what is good:
and what doth the Lord require of thee but to do justly, and to
love mercy, and to walk humbly with thy GodAnd these two
utterances in the PsalntShall | eat the flesh of bulls or drink the
blood of goats? Offer unto God thanksgiving and pay thy vows
to the Most High and Thou desirest not sacrifice else would |
give it, Thou delightest not in burnt-offering, The sacrifices of
God are a broken spirit®

For the accuracy of these assertions or implications by a
succession of prophets and psalmists there is a remarkable body
of historical evidence. The sacrificial system of Israel is in its
origins of far earlier date than the days of Moses and the Exodus
from Egypt. It has so much, both of form and meaning, in
common with the systems of kindred nations as to prove it to
be part of the heritage naturally derived by all of them from
their Semitic forefathers. And the new element brought into
the traditional religion of Israel at Sinai was just that on which
Jeremiah lays stressthe ethical, which in time purified the ritual
of sacrifice and burnt-offering but had nothing to do with the

300 Amos v. 25; Micah vi. 6-8; Ps. I. 13, 14; li. 16, 17.
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origins of this.

Therefore it is certairfirst that Amos and Jeremiah meant
literally what they stated or implicitly led their hearers to
infer—God gave no commands at the Exodus concerning burnt-
offerings and sacrifices-andsecondthat historically they were
correct. But, of course, their interest in so saying was not
historical but spiritual.  Their aim was practieato destroy [159]
their generation's materialist belief that animal sacrifice was the
indispensable part of religion and worship. Still his way of
putting it involves on the part of Jeremiah a repudiation of the
statements of Deuteronomy on the subject. So far, then, Jeremiah
opposed the new Book of the Laift

But with all this do not let us forget something more. While
thus anticipating by more than six centuries the abolition of
animal sacrifices, Jeremiah, by his example of service and
suffering, was illustrating the substitute for therthe human
sacrifice, the surrender by man himself of will and temper, and if
need be of life, for the cause of righteousness and the salvation
of his fellow-men. The recognition of this in Jeremiah by a later
generation in Israel led to the conception of the suffering Servant
of the Lord, and of the power of His innocent sufferings to atone
for sinners and to redeem them.

* k k% %

This starts a kindred poinrtand the last-upon which
Jeremiah offers, if not a contradiction, at least a contrast and a
supplement to the teaching of Deuteronomy. We have noted the
absoluteness-or idealism—of that Book's doctrines of Morality [160]
and Providence; they leave no room for certain problems, raised
by the facts of life. But Jeremiah had bitter experience of those
facts, and it moved him to state the problems to God Himself.

301 See Robertson SmithiThe O.T. in the Jewish Chur¢h2nd ed., 203, 295
(1892), and Edghill; The Evidential Value of Prophety1904), 274, one of
the best works on the O.T. in our time.



[161]

126 Jeremiah

He owns the perfect justice of God; but this only makes his
guestioning more urgent.

Too righteous art Thou O Lord, XII. 1

That with Thee | should argue,

Yet cases there are | must speak to Thee of:
The way of the wicked-why doth it prosper,
And the treacherous all be at ease?

Thou hast planted them, yea they take root, 2
They get on, yea they make fruit;

Near in their mouths art Thou,

But far from their hearts.

We shall have to deal with these questions and God's answer
to them, when in a later lecture we analyse Jeremiah's religious
experience and struggles. Here we only note the contrast which
they present to Deuteronomya contrast between the Man and
the System, between Experience and Dogma, between the Actual
and the Ideal. And, as we now see, it was the System and the
Dogma that were defective and the Man and his Experience of
life that started, if not for himself yet for a later generation,
pondering his experience, the solution of those problems, which
against the deuteronomic teaching he raised in brave agony to
God's own face.

Such serious differences between Jeremiah and
Deuteronomy—upon the Law, the Temple, the Sacrifices, and
Doctrines of Providence and Moraktysuggest an important
guestion with regard to the methods of Divine Revelation under
the Old Covenant. Do they not prove that among those methods
there were others than vision or intuition springing from the
direct action of the Spirit of God upon the spirits of individual
men? Are they not instances of the processes by which to this
day in the Providence of God truth is sifted and ultimately beaten
out—namely debate and controversy between different minds
or different schools of thought, between earnest supporters of
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various and often hostile opinions in neither of which lies the
whole of the truth? The evidence for Revelation by Argument
which the Book of Jeremiah affords is not the least of its
contributions to the history and philosophy of religion.

[162]
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Lecture V.

Under Jehoiakim. 608-597-8 B.C.

1. From Megiddo to Carchemish, 608-605.

Josiah's faithful reign, and with it all thorough efforts to fulfil
the National Covenarif?> came to a tragic close on the field of
Megidde—the Flodden of Judah.

The year was 608 B.C. Medes and Chaldeans together had
either taken, or were still besieging, Nineveh; and Pharaoh
Nécoh303 eager to win for Egypt a share of the crumbling
Assyrian Empire, had started north with a great army. Marching
by the coast he first took Gaza, and crossing by one of the usual
passes from Sharon to Esdraef8fhfound himself opposed near
Megiddo by a Jewish force led by its king in person. The
Chronicler tells us that &oh sought to turn Josiah from his
desperate ventur&Vhat have | to do with thee? | am come not
against thee but against the House with which | am at war. God
hath spoken to speed me; forbear from God who is with me, lest
He destroy theé® But Josiah persisted. The issue of so unequal

3021, Chron. xxxv. 20,when he had set the Temple again in otder

3%3 Or Nechoh or Neco as in our own versions: Hi EERor I

3044H, G.H.L.; p. 151.

3051, Chron. xxxv. 21. This may be only the reflection of later Jewish piety
on so perplexing a disaster; but it rings like fact.
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a contest could not be doubtful. The Jewish army was routed and
Josiah himself immediately slafi®

At first sight, the courage of Josiah and his small people in
facing the full force of Egypt seems to deserve our admiration,
as much as did the courage of King Albert and his nation in
opposing the faithless invasion of Belgium by the Germans
aiming at France. There was, however, a differencEdl was
not invading Judah, but crossing Philistine territory and a Galilee
which had long ceased to be Israel's. Some suppose that since
the Assyrian hold upon Palestine relaxed, Josiah had gradually
occupied all Samaria. If this be so, was he now stirred by a
gallant sense of duty to assert Israel's ancient claim to Galilee as
well? We cannot tef°’ But what we may confidently assume164]
is that, having fulfilled by thirteen years of honest reforms his
own part of the terms of the Covenant, Josiah believed that he
could surely count on the Divine fulfilment of the rest, and that
some miracle would bring to a righteous king and people victory
over the heathen, however more powerful the heathen might be.
He was only thirty-nine years of age.

His servants carried his body from the field in a chariot to
Jerusalem, bringing him back, as we may realise, to a people
stricken with consternation. Their trust in the Temple was
shaken—they were nodelivered3°® In the circumstances they
did their feeble best by raising to the vacant throne Josiah's son,
Shallum, as Jehoahathe Lord hath taken holdBut the new
name proved no omen of good. In three montiEsdh had the
youth in bonds at Riblah, in the land of Hamathat he might
not reign in Jerusalemand afterwards took him to Egypt. Of this

3081, King xxiii. 29, as soon as he saw hinfor other records of &toh's
northward march see Appendix Il.

307 The idea that Josiah foughthbh, as an Assyrian vassal (Benzinger on II.
Kings xxiii. 28-30) is, of course, quite improbable, even if Nineveh did not
fall till 606. But if the latest datum is correct that Nineveh fell in 612 (see
Appendix ) it is utterly groundless.

308 See above, p. 149.
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fresh sorrow Jeremiah sang as if it had drowned out the sorrow
of Megidde—

Weep not for the dead, XXII. 10
Nor bemoan him,

But for him that goeth away weep sore,
For he cometh no more,

Nor seeth the land of his birth.

Jehoahaz died in Egypt.

The next King, Jehoiakim, another of Josiah's sons, was set
on the throne by Bcoh, who also exacted a heavy tribute. What
national disillusion! The hopes falsely kindled upon the letter of
Deuteronomy lay quenched on Megiddo; and the faithful servant
of the Covenant had, in spite of its promises as men would argue,
been defeated and slain in the flower of his life. Judah had been
released from the Assyrian yoke, only to fall into the hands of
another tyrant, her new king his creature, and her people sorely
burdened to pay him. The result was religious confusion. In at
least a formal obedience to the deuteronomic laws of worship,
the people of the land continued to resort to the Temple fasts
and festivals$®® But resenting the failure of their God to grant
victory numbers relapsed into an idolatry as rank as that under
Ahaz or ManassePt? while others, more thoughtful but not less
bewildered, conceived doubts of the worth of righteousness. And
these tempers were embittered by the cruel selfishness of the new
monarch and his reckless injustice. To the taxes required for the
tribute to Egypt he added other exactions in order to meet his
extravagance in enlarging and adorning his palace. The crime,
with which Jeremiah charges him in the following lines, is one
to which small kings in the East have often been tempted by

309 yxvi. 2, xxxvi. 9.
310\whether the sacrifices of children in Hinnom had been resumed, vii. 31 ff.,
is uncertain; yet this passage may well belong to Jehoiakim's reign.
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their contact with civilisations richer than their own. On Judah
Jehoiakim imposed the cruel corvée, which in our day Ismail
Pasha imposed upon Egypt.

Woe to who builds his house by injustice, XXII. 13
His storeys by wrong,
Who forces his fellows to serve for nothing,
And pays not their wage.
Who saith?!! 14
I will build me an ampler house
And airier storeys,
Widen my windows, panel with cedar,
And paint with vermilion,
Wilt thou thus play the king, 15
Fussing with cedar?
Thy sire, did not he eat and drink,
And do justice and right,
And judge for the poor and the needy? 16
Then was it wel#12 [167]
Was not this how to know Me?
Rede of the Lord.
But thine eyes and thy heart are on nought 17
Save thine own spoil,
And on shedding of innocent blood,
Doing outrage and murder.

Josiah had enjoyed what was enough for him in sober, seemly
parallel to his faithful discharge of duty; his son was luxurious,
unscrupulous, bloody, and withal petifussing with cedar
and cutting up the Prophet's roll piece by piece with a pen-knife!

311 Greek omits and renders the followihgndmyby thouandhis.

812 Using the Greek, Duhm, Cornill and Skinner render this quatrain-thus:
Did not thy father eat and drink,

And do himself well?

Yet he practised justice and right,

Judged the cause of the needy and poor.
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Jeremiah and Baruch's sarcastic notes on Jehoiakim find parallels
in Victor Hugo's“Chatiment% of Napoleon lll.: “I'infiniment

petit, monstreux et ferock’ Voici de I'or, viens pille et vole ...
voici du sang, accours, viens boire, petit, pétit!

XXII. 18. Therefore, thus saith the Lord of Jehoiakim, son of
Josiah, King of Judah.

Mourn him they shall not;Woe brother!
“Woe sister!

Nor beweep himiWoe Lord!
Or “Woe Highness!

With the burial of an ass shall they bury him, 19
Dragged and flung out

Out from the gates of Jerusalem.

Such a prophet to such a king must have been intolerable,
and through the following years Jeremiah was pursued by the
royal hatred. There were other and more poisonous enemies.
We have found him, from the first, steadily seeing through, and
stoutly denouncing the great religious ordeithe priests, natural
believers in the Temple, with a belief, since Deuteronomy came
into their hands, more dogmatic and arrogant than ever; and the
professional prophets with their shallow optimism that all was
well for Judah, and that her God could never bring upon her the
doom which Jeremiah threatened in His NaMet He!was their
answer to him. These two classes were in conspiracy, deluding
themselves and the people; in their trust upon the letter of the
Law, they had no sense, as he told themTbé Living Godf13
Roused by his scorn they watched for an occasion to convict and
destroy him?14

This he bravely gave by making, in obedience to God's call,
public prediction of the ruin of the Temple. It is uncertain

813jj. 8, 31, v. 30, 31, vi. 13, 14, 19, etc.; see pp. 106, 154, etc.
814 yx. 10.
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whether Jeremiah did so only once, as many think who read in
Chs. VIl and XXVI reports of the same address, or whether, as

I am inclined to believe, the former chapter reports an address
delivered under Josiah, and the latter the repetition of its substance
in the beginning of the reign of Jehoiakitt, However this be,

Ch. XXVI alone relates the consequences of his outspoken
courage. It represents the priests and the prophets as quotisy
his sentence upon the Temple in absolute terms; though both
reports, in the form in which they have reached us, render his
own delivery of it as conditional upon the nation's refusal to
repent and to better their wa%f? This, of course, was ever their
way; they were ready distorters.

XXVI. 1. In the beginning of the reign of Jehoiakim, son

of Josiah, came this word from the Lord. 2. Thus saith the
Lord, Stand in the court of the Lord's House and speak unto
all Judah, all who come in to worship in the Lord's House,
all the words that | have charged thee to speak to them; keep
back not a word. 3. Peradventure they will hearken and turn
every man from his evil way, and | shall relent of the evil
which | am purposing to do to them because of the evil of
their doings. 4. And thou shalt say, Thus saith the Lord: If ye
will not obey Me to walk in My Law, which | have set before
you, [5] to hearken to the words of My servants, the prophets
whom | am sending to you, rising early and sendidaut

ye have not hearkened[6] then shall | render this House [170]
like Shiloh and this City a thing to be cursed of all nations
of the earth. 7. And the priests and the prophets and all the
people heard Jeremiah speaking these words in the House of
the Lord. 8. And it was, when Jeremiah finished speaking

315 See above, pp. 147 ff.

818 Many take the conditional clauses in vii and xxvi to be later insertions (e.g.
Skinner, 169 f.). But it was natural to the malice of his foes to distort Jeremiah's
conditional, into an absolute, threat, and in xxvi. 13 he corrects them. My
translation follows the Greek version, and omits the Hebrew additions which
are found in our English versions.
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all that the Lord had charged him to speak to all the people,
that the priests and the proph&tslaid hold on him saying,
Thou shalt surely die! 9. Because thou hast prophesied in the
Name of the Lord saying, As Shiloh this House shall be, and
this City shall be laid waste without a dweller. And all the
people were gathered to Jeremiah in the House of the Lord.
10. When the princes of Judah heard of these things they
came up from the king's house to the House of the Lord and
took their seats in the opening of the New Gate of the Lord's
House3'® 11. Then said the priests and the prophets to the
princes and to all the peopteSentence of death for this man!
For he hath prophesied against this City as ye have heard with
your ears. 12. And Jeremiah said to the princes and to all the
people, The Lord hath sent me to prophesy against this House
and against this City all the words which ye have heard. 13.
So now better your ways and your doings, and hearken to the
Voice of the Lord, that the Lord may relent of the evil which
He hath spoken against you. 14. But as for me, here am |
in your hand! Do to me as is good and right in your eyes.
15. Only know for sure that if ye put me to death ye will be
bringing innocent blood upon yourselves, and upon this City
and upon her inhabitants; for in truth the Lord did send me
unto you to speak in your ears all these words. 16. And the
princes and all the people said to the priests and the prophets,
Not for this man be sentence of death, because in the Name
of the Lord our God hath he spoken to us. 17. Then arose
some of the elders of the land and said to all the assembly
of the people. 18. There was Micaiah the Morasthite in
the days of Hezekiah, king of Judah, and he said to all the
people of Judah, Thus saith the Loilon like a field shall

be ploughed, And Jerusalem be heaps, And the mount of the
House a mound of the jungle. 19. Did Hezekiah and all Judah
put him to death? Did they not fear the Lord and soothe the

317 Both text and versions add heamd all the peoplgbut this may be the
careless insertion of a copyist, for in what follows the people are with Jeremiah.
318 50 34 MSS., and Syr. Vulg. and Targ.
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Lord's face, and the Lord relented of the evil He had uttered
against them. Yet we are about to do a great wrong upon our
own lives.

Several of its features lift this story to a place among the most
impressive in the Old Testament. The priests and prophets on the
one side and the princes on the other both use the phrase, that
Jeremiahspoke in the Name of the Lardut the former quote
it ironically, or in indignation at the Prophet's claim, while the
princes are obviously impressed by his sincerity and apparently
their impression is shared by the people. There could be no
firmer measure of the pitch of personal power to which Jeremiah
has at last braced himself.

The promise of his Call is fulfilled. Sceptical, fluid and
shrinking as he is by nature, he stands for this hour at l@ast,
strong wall and a fortressby his clear conscience, his simple
courage, and his full surrender to whatever be in store for him.
How bravely he refuses to conciliate theml am in your hand,
do to me as is right in your eyes.

Again, there is proof of a popular tradition and conscience in
Israel more sound than those of the religious authorities of the
nation. The people remembered what their priests and prophets
forgot or ignored, and through their elders gave utterancei]
it on the side of justice. In agreement with them were the
princes, the lay leaders of the nation. To ecclesiastics of every
age and race this is a lesson, to give heedttee common
sensé and to the public instinct for justice. And on that day in
Jerusalem these were called forth by the ability of the people,
commoners and nobles alike, to recognise a real Prophet, an
authentic Speaker-for-God at once when they heard him.

The danger that Jeremiah faced and the source from which it
sprang are revealed by the fate which befell another denouncer
of the land in the Name of the Lord. Of him, the narrator uses a
form of the verbto propheswifferent from that which he uses
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of Jeremiah, thus guarding himself from expressing an opinion
as to whether the man was a genuine prophet. This is a further
tribute to the moral effect of Jeremiah's person and word.

XXVI. 20. There was also a man who took upon him to
prophesy in the Name of the Lord, Urijahu, son of Shemajahu,
from Kiriath-jearim, and he prophesi®d against this land,
according to all the words of Jeremiah. 21. And king
Jehoiakini?® and all the princes heard of his words and they
sought?! to put him to death; and Urijahu heard and fearing
fled and went into Egypt. 22. And the king sent men to
Egypt3?? 23. And they took forth Urijah thence and brought
him to the king, and slew him with the sword, and cast his
corpse into the graves of the sons of the people. 24. But the
hand of Ahikam, the son of Shaphan, was with Jeremiah so
as not to give him into the hand of the people to put him to
death.

The one shall be taken and the other leftt We are not told
why, after the verdict of the princes and the people, Ahikam's
intervention was needed. Yet the people were always fickle, and
the king who is not mentioned in connection with Jeremiah's
case, but as we see from Urijah's watched cruelly from the
background, was not the man to be turned by a popular verdict
from taking vengeance on the Prophet who had attacked him.
Ahikam, however, had influence at court, and proved friendly to
Jeremiah on other occasioffs.

All this wasin the beginning of the reign of JehoiakiBefore
we follow Jeremiah himself through the rest of that malignant
and disastrous reign, during which the steadfastness that his
personality had achieved was again to be shaken, we must

319 Hebrew addsgainst this city and

320 Hebrew addsind all his mighty men

321 50 Greek; Hebrewhe king sought

322 Hebrew adds a nam&l-nathan, son of Ackbdand repeats.
3231|, Kings xxii. 12 ff.; Jer. xxxix. 14, xI. 5, 6.
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understand the progress of the great events which directed his
own conduct and gradually determined the fate of his people.

In 625 B.C. the successor of Asshurbanipal upon the tottering
throne of Assyria had found himself compelled to acknowledge
Nabopolassar the Chaldean as nominally viceroy, but virtually
king, of Babylon®?* The able chief of a vigorous race,
Nabopolassar bided his time for a vaster sovereignty, and steadily
this came to him. The Medes, twice baffled in their attempts
on Nineveh??®> made terms with him for a united assault on
the Assyrian capital and for the division of its empire. To that
assault Nineveh fell in 612 or 6G6° and with her fall Assyria
disappeared from among the Northern Powers. Whatever part of
the derelict empire the Medes may have secured, Mesopotamia
remained with the Chaldeans who doubtless claimed as well all
its provinces south of the Euphrates. But, as we have seen,
Nécoh of Egypt had already overrun these and battle between
him and the Chaldeans became imminent. Their armies met
in 605-4 at Carchemish on The River. éddh was defeated
by Nebuchadrezzar, son of Nabopolassar, and driven south to

his own land. Egypt had failed; and the northern caldrons]
as Jeremiah from the first predicted, again boiled with the fate
of Judah and her neighbour§-he Foe though no longer the
Scythian of his early expectations, was stilit of the North

By 602, if not before, Nebuchadrezzar, having succeeded his
father as King of Babylon, carried his power to the coasts of
the Levant and the Egyptian border. Judah was his vassal, and
for three years Jehoiakim paid him tribute, but then defaulted,
probably because of promises from Egypt after the fashion of
that restless power. As if not yet ready to invade Judah in

324 The designations of the title differ; what is stated above was probably the
fact.

325 See Appendix I.

326 As vividly described, or predicted, by Nahum; see the writtfaelve
Prophets, vol. ii.; on the date see Appendix I.
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force, Nebuchadrezzar let loose upon her, along with some of his
own Chaldeans, troops of Moabites, Ammonites and Arameans.
Soon afterwards Jehoiakim died and was succeeded by his son
Jehoiachin, a youth of eighteen, who appears to have maintained
his father's policy; for in 598, if not 597, Nebuchadrezzar came
up against Jerusalem, which forthwith surrendered, and the king,
his mother and wives, his courtiers and statesmen were carried
into exile, with the craftsmen and smiths and all who wapé

for war; none remained save the poorest of the people of the
land.3%7

Throughout these convulsions of her world, this crisis in the
history of Judah herself, Jeremiah remains the one constant,
rational, and far-seeing power in the national life. But at what
terrible cost to himself! His experience is a throng of tragic
paradoxes. Faithful to his mission, every effort he makes to
rouse his people to its meaning is baffled. His word is signally
vindicated by the great events of the time, yet each of these but
tears his heart the more as he feels it bringing nearer the ruin of
his people. His word is confirmed, but he is shaken by doubts
of himself, his utterance of which is in poighant contrast to his
steadfast delivery of his messages of judgment. No prophet was
at once more sure of his word and less sure of himself; none save
Christ more sternly denounced his people or upon the edge of
their doom more closely knit himself to them.

It is a staggering world, and the one man who has its secret
is shaken to despair about himself. Yet the Word with which he
is charged not only fulfils itself in event after event but holds
its distracted prophet fast to the end of his abhorred task of
proclaiming it.

The cardinal event was Nebuchadrezzar's victory ovi&oN

3271, Kings xxiv. 1-16. The chronology of the end of Jehoiakim's reign is
uncertain. Most have held that the three years of his tribute were his last years,
600-598. But Winckler{A.T. Untersuchungeh,81 ff.) gives good reasons

for preferring 605-3.
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at Carchemish in 605 or 604 with its assurance of Babylonian,
not Egyptian, supremacy throughout Western Asia. Such
confirmation of the substance of Jeremiah's prophecies of [tie]
past twenty-three years was that Divine signal which flashed
on him to reduce those prophecies to writing and have them
recited to the people by Baruch. We have already followed
the story in Ch. XXXVI of how this was dorié® and of the
consequencesthe communication of the Roll to the princes and
by them to the king, the king's burning of the Roll piece by
piece as he heard it read, his order for the arrest of Jeremiah
and Baruch, their escape into hiding, and their preparation of
a Second Roll containing all the words of the First with many
others like them. We may now, in addition, note the following.

First there is the Divine Peradventure at the beginning of the
story3?° It may be God says, that the people will hear and turn
from their evil ways that | may forgive their iniquitya very
significant perhapswhen taken with the Parable of the Potter
to which we are coming. Again, the king at least understands
the evil predicted by Jeremiah to be the destruction of Iigo]
land and people by the King of Babyld& And again, though
some of the princes encourage the Prophet's escape, and urge the
king not to burn the Roll, none are shocked by the burdifig.
Evidently in 605-4 they were not so impressed with the divinity
of Jeremiah's word as they had been in 608. Then they did not

328 See above, pp. 22 ff. Our versions render the Hebrew correctly, but the
following emendations may be made from the Greek: Verse 1thisrword

... from the Lordreadthe word of the Lord came unto m2, for Israel read
Jerusalem 22, omitin the ninth monthunnecessary after 9; 31, ontiteir
iniquity, for upon thenreadupon him and formenreadland, of Judah32, for
Jeremiah tookeadBaruch tookand omitand gave it to Baruch the scribe the
son of Neriahand also the wordking of Judahandin the fire

329 yxxvi. 3.

330 yxxvi. 29; cp. xxv. 9 f.

331 yxxvi. 19, 24.
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speak of telling the king; now they say that theyust telfs?

him. Jehoiakim's malignant influence has grown, and Jeremiah
discovers the inconstancy of the princes, even of some friendly
to himself.

To the same decisive year, 605the fourth of Jehoiakimis
referred an address by Jeremiah reported in XXV. 1-11 (with
perhaps 18). This repeats the Prophet's charge that his people
have refused-now for three-and-twenty yearsto listen to his
call for repentance and reaffirms the certainty, at last made clear
by the Battle of Carchemish, that their deserved doom lies in the
hands of a Northern Power, which shall waste their land and carry
them into foreign servitude for seventy years. The suggestion that
this address formed the conclusion of the Second Roll dictated
by Jeremiah to Baruch is suitable to the contents of the address
and becomes more probable if we take as genuine the words in
13a, Thus will I bring upon that land all My words which | have
spoken against her, all that is written in this Bodut a curious
guestion rises from the fact that we have two differing reports
of the addres&3 Very significantly the shorter Greek Version
contains neither the addition to the ddteat was the first year of
Nebuchadrezzar, king of Babylamor the two statements that his
was the Northern Power which would waste Judah and which she
should serve for seventy years (verses 1, 9, 11, as also the similar
reference in verse 12), all of which are inserted in the Hebrew text

332 guch is the force of the Hebrew idiom in the last clause of xxxvi. 16; for
the different attitude of the princes in 608 see pp. 170 ff.

333 The Hebrew text is accurately rendered by our English Versions; the
following are the principal points on which the Greek differs from it: Verse 1,
both Greek and Latin lacthat was the first year of Nebuchadrezzar, king of
Babylon in verse 2 Greek lackderemiah the propheindall, and in verse 3
the word of the Lord hath come to reaadbut ye have not hearkenelth verse

6 for | will do you no hurtGreek readso your hurt Again, Greek lacks in 7
saith the Lord in 8 of Hosts in 9 saith the Lord and to Nebuchadrezzar the
king of Babylon My servanand forall the familiesit readsa family, and in 11
lacksthis, a desolation, thesendthe king of Babylonsubstituting for the last
two shall serve among the natians
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but not without a sign of their being later intrusions upo#/tt.

And indeed it is inconceivable that the Greek translator could
have omitted the four references to Nebuchadrezzar (including
that in verse 12) had he found them in the Hebrew text frqmui]
which he worked. Probably, therefore, Jeremiah did not include
them in the first version of his address; and for this he had reason.
His purpose in the address was to declare the fulfilment of the
substance of all his previous prophesying, and this had been not
that the Chaldeans, but thehorthern powerwould prove to be

the executioner of God's judgment upon Judah. The references
to Nebuchadrezzar were added, possibly by Jeremiah himself or
by Baruch, as the Chaldean doom steadily drew nearer. The
interesting thing is that the earlier version of the address survived
and was used by the Greek translator.

Verses 12-14, indicating the destruction of Babylon in her
turn after seventy years, are, in whole or in part, generally taken
as a post-exilic additiof3® Omitting verse 14, the Greek inserts
between 13 and 15 the Oracles on Foreign Nations, which the
Hebrew postpones to Chs. XLVI. #7 In the uncertain state of
the text of 12-14 it is impossible to decide whether this was or
was not the original position of those Oracles. [182]

The rest of the chapter, verses 15-38, is so full of expansions
and repetitions, which we may partly see from a comparison of
it with the Greek, as well as of inconsistencies with some earlier
Oracles by Jeremiatt® of traces of the later prophetic style
and of echoes of other prophets, that many deny any part of the
miscellany to be Jeremiah's own. Yet we must remember that his

334 E.g. the prepositiono beforeNebuchadrezzain verse 9 which does not
construe.

335 xxv. 1-14 has been denied to Jeremiah by Schw&lyA. T.W.,” viii. 177

ff.) and Duhm, but their arguments are answered by Giesebrecht and @ornill
loco; see, too, Gillies, 195-8, 202, and Skinner, 240 f.

33¢ See Davidson in HastingD.B..” ii. 574, Driver and Gilliesn loco.

337 See above, p. 14.

338 E g. cp. 26 with 9 and both with i. 15.
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commission was not to Judah aldfgbut tothe nationsas well,
against many of which XXV. 15-38 is directed; and the figure of
the Lord handing to the Prophet the cup of the wine of His wrath
is not one which we have any reason to doubt to be Jeremiah's.
Sifting, by help of the Greek, the Hebrew list of nations who
are to drink of the cup, we get Judah and Egypt; Askalon, Gaza,
Ekron, and the remnant of Ashdod; Dedan, Tema, Buz, and
their clipt neighbours in Arabia; all of whom were shaken in
Jeremiah's day by the Chaldean terror. Indeed the reference to
Ashdod suits the condition of that Philistine city in the Prop